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Editorial 


The Cowardice of Religious Hooligans. 


Professional religious’ hooligans amongst “Sikhs” who have no 
qualms about physically assaulting, injuring, maiming or attempting 
to murder those they disagree with justify their criminal acts by 
claiming that they are protecting the dignity of our Gurus in particular 
and the religion in general. The uncultured language they use — Sodha 
Launna remedy through violence - is indicative of their uncivilized 
justification. 

Lower tier hooligans who specialize in causing a ruckus at 
Gurdwara diwans, removing turbans of other Sikhs, and stopping 
reformist parcharaks justify their hooliganism by claiming they are 
safeguarding the sanctity of our Gurdwaras. 

The common and underlying claim that both groups of 
hooligans make — loud and clear — is that they have the courage, 
valour and mettle to stand up for the Gurus and religion. That they 
are brave, valiant, and heroic enough to sacrifice their personal self 
to apply corrective violence — Sodha Launna — on others. 

The “courage, valour and heroism” of these religious thugs 
was in full display one December night in 2020, when a group of 
hoodlums carried out a murderous attack on Radio Virsa host and 
Sikh reformist Harnek Singh of New Zealand. These murderous thugs 
delivered 24 stabs into the body of a helpless man held back by his 
seat belt. They left him for dead because that was their intent. 


THE MURDEROUS ATTACK. 

The incident is described by Craig Kapitan in his report in the New 

Zealand Herald as follows: 
A controversial Auckland radio host with a global following 
that included over half a million YouTube subscribers didn’t 
yet know it as he drove home from his studio on the night of 
Dec 23, 2020, but some of his on-air remarks had recently 
resulted in a death sentence being ordered for him. 
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Also unbeknownst to him, a half-dozen would-be 
executioners were tailing him while packed into three 
vehicles, ready to carry out the violent order that had been 
handed down by a New Zealana-based critic. 

That was the alleged scenario painted by 
prosecutors today as the trial began for four men accused 
of attempted murder and a fifth man accused of being an 
accessory to murder after the fact. Crown prosecutor Luke 
Radich told jurors today during his opening address that 
“having inflicted these injuries, his attackers quite literally 
left him for dead. 

Prosecutors have named eight alleged 
conspirators altogether, although three of them have 


es rs a.” A 
Part of the injuries suffered by Harnek Singh. Photo 
courtesy of The New Zealand Herald. Full report 


available at https://www.nzherald.co.nz/nz/radio- pleaded guilty. 
host-to-auckland-sikh-community-harnek-singh- The men - whose faces were covered and whom 


speaks-for-first-time-after-near-fatal-driveway- Harnek Singh did not recognise - came at his vehicle with 

attack/MLSLDC2WZCQ7LX3 VDMRNUMPSUA/ bats, smashing the windscreen and driver’s window. It 
took some effort for them to do so, but they managed it. 
And once they had, they began stabbing him with knives. 

He suffered head wounds “right down to the skull” and 
“extensive wounds” to his neck and upper body, authorities 
allege. He also suffered a fractured skull, a broken arm, a cut to 
his ear that almost severed it and cuts to one of his arms so bad 
that two arteries were completely severed - likely leading to his 
death by blood loss had an officer not turned up quickly and 
applied a tourniquet, the Crown said. 

You could say that he was stabbed within an inch of his 
life but, ina very real sense, it was probably even less than that,” 
Radich told jurors. “The Crown case is that this attack was at a 
level of viciousness that there can be no conclusion other than 
that the attackers intended to kill. 


THE HEROISM OF RELIGIOUS HOOLIGANISM 

The “courage and heroism” of these murderous thugs was 
celebrated across the (un)Sikh world of hooligans who posted 
posters of “antim ardas” of Harnek Singh, expressed satisfaction 
that an “enemy of the Gurus and Sikhi” had been dealt with or 
otherwise eliminated. They proposed a fund drive for their 
thugs-in-arms in case they got caught and had to face the law. It 
was as if they had a premonition that the murderous thugs had 


Radio Virsa host and Sikh Reformist Harnek 


Singh. Photo courtesy of The New Zealand 
cut themselves, dropped a knife in Harnek’s car and left plenty of Herald’ 


DNA there as well — and thus needed the fund drive to be saved. 


This despite the fact that the mastermind baba had assured the murderous thugs that he would make all the 
weapons and evidence “disappear” with his miraculous powers. Nevertheless, the feeder groups of such 
hooliganism — the derawadi baba outfits expressed joy at the incident and offered it as a warning to others. 
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Given that the hooligans and their supporting outfits had trumpeted their “courage, valour and heroism” 
to stand up for what is right, one would have expected the murderous thugs and their mastermind derawadi thug 
to walk into a police station and declare that they had done the act, and were prepared to face whatever 
punishment the law had to mete out to them. Now this would be real “courage and heroism” — even if in the 
perverted sense. 


COWARDICE ON FULL DISPLAY. 

But what we saw on the first day of the trial of 8 thugs in their attempted murder trial was unmitigated cowardice. 
All 8 came together in the ugliest display of limitless cowardice whereby each went on a full blown rampage to 
blame the other for “instigating, prompting, and activating the other. 

The ultimate prize for cowardice must go to the 
alleged mastermind derawadi baba who has asked for the 
court to not release his name and photo. One is thus at 
liberty to call him baba humpty dumpty. 

Craig Kapitan reports in the New Zealand Herald as 
follows. 

Prosecutors allege that the attack was orchestrated 
by a man with name suppression currently on trial for 
attempted murder. 

The oldest defendant, a grey-haired man alleged to 
have orchestrated the execution attempt, has name 


attempted murder of radio host Harnek Singh. suppression. 
Photo: Jason Oxenham. Courtesy Craig Kapitan, The The man with name suppression is joined in the 
New Zealand Herald. dock by four co-defendants: Jobanpreet Singh, who is 


accused of directly participating in the attack inside the 
radio host’s vehicle; Jagraj Singh and Gurbinder Singh, who allegedly followed Harnek Singh home in a Toyota 
Prius, offering encouragement or support to the attackers; and Sukhpreet Singh, who is charged with accessory 
after the fact for allegedly welcoming two of the attackers into his home after the incident. 


A man with name suppression is on trial in the High 
Court at Auckland, accused of orchestrating the 


WHEN 8 CRIMINAL THUGS START TO BLAME EACH OTHER. 
One of those who pleaded guilty is expected to testify against his former co-defendants as the trial plays out over 
the month in the High Court at Auckland. Craig Kapitan provides a glimpse of this “blame the other defendant” 
tactic in his New Zealand Herald report. 
During cross-examination of Avtar Singh and another witness today, lawyer Dale Dufty, who represents 
the man with name suppression, suggested his client had no connection at all to either alleged attack plan. 
“[He] didn’t tell you to buy the axe, did he?” Dufty asked. 
“In actions, kinda,” the witness replied. “Directly, no. But indirectly, yep.” 
Dufty responded: “Are you saying you were somehow manipulated into buying the axe and using it?” 
The witness’ voice raised as he repeated that he had been young and stupid, and that he had been taken 
under the wing of a man who was “hinting on a constant basis that something needed to be done, [the 
radio host] needed to be dealt with”. A direct order wasn’t necessary, he said, comparing the man to a 
mafioso in his ability to make things happen without saying it directly. Dufty rubbished the description as 
“a bunch of nonsense”. 
Eventually, the witness said, their relationship broke down after he realised the defendant wasn’t a healthy 
influence. 
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“He’s a thug,” the man surmised. 

The defence lawyer also butted heads today with another witness who said the man with name 
suppression explicitly tried to recruit him to attack the radio host a week before the 2020 incident. 

“He wants me to kill him,” Baljinder Singh, 42, said of an alleged meeting with the defendant in a parked 
car a week before Harnek Singh’s near-death experience. “I say, ‘No, I’m not doing it.’” 

“[He] said Harnek had been talking a lot of shit on the radio ... which is not acceptable,” the witness 
previously told police. “[He said], “We want to do something about it and sort it out. Can you help us?’ 

“| took from what he said that he wanted me to help kill him. He didn’t use those words but | believe this 
is what he meant.” 


WHEN THUGS PRESENT THEMSELVES AS VICTIMS 
What the accused persons want the judge, jury and the world to believe is that they were really victims of Harnek 
Singh’s ideas, views and talks on his radio show. Craig Kapitan quotes the lawyer of the alleged mastermind tell 
the jury as follows: 
“Harnek Singh was an agitator, professional provocateur,” Dufty said as he gave jurors an abbreviated 
lesson about the India-based Sikh religion and its diaspora in New Zealand. “We sometimes call that 
clickbait.” 

“THe — the alleged mastermind] said Harnek had been talking a lot of shit on the radio ... which is 
not acceptable,” the witness (accused person Baljinder Singh) previously told police. “[He said], ‘We want 
to do something about it and sort it out. Can you help us?’ 

“| took from what he said that he wanted me to help kill him. He didn’t use those words but | 
believe this is what he meant.” 

In essence, what these accused persons are making is a forked argument: we did not attempt to murder 
Harnek Singh, but if we did, it was because we were victims of his “agitation and professional provocation.” 


USING THE DEFENCE OF PROVOCATION 

It’s funny how people who claim they have the courage, valour and mettle to stand up for the Gurus and religion 
and are protecting the dignity of our Gurus and the religion and have what it takes to Sodha Launna suddenly 
turn around to spin a different tale when held accountable. And that what really happened was that they were 
“provoked into getting into 3 cars and go attack and deliver 24 wounds to a helpless and defenceless man, leaving 
him for dead.” 

It’s hilarious how hooligans who claim they are safeguarding the sanctity of our Gurdwaras become totally 
consumed in wanting to save their own skin when faced with accountability in a court of law. It would make sense 
if a husband caught his wife with another person in his own bedroom and instantly drew is gun to shoot that man 
and or his wife dead. The defence of provocation would make some sense in such a circumstance. But to claim 
that someone’s views provoked them to carry out a murderous attack can only work when the target audience is 
a dera crowd and the influencer is baba humpty dumpty. 

One gets the feeling that this “we were provoked by his opinions aired on radio” is less of a defence and 
more of a mitigating plea for a lesser sentence down the line — in the hope that the judge and jury would take pity 
on these “courageous and brave souls who were out to protect the sanctity of our Gurus and religion.” 


MISREPRESENTING SIKHI 

It appears that the accused mastermind is finding it hard to find what Harnek Singh actually may have said to 
“provoke them into wanting to murder him.” Going by the opening statements of defence counsel, comments by 
Harnek Singh against the agitation by Punjab’s farmers to protest the newly introduced farm bills were presented 
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as incidents of provocation. Even the accused mastermind seemed to understand that this was the lamest of a 
provocation one could think of. So an attempt was made to link the farmers protest to the religion of Sikhism. 

Craig Kapitan quotes the lawyer of the alleged mastermind tell the jury as follows: 

In recent years, he said, Harnek Singh had courted controversy with negative comments about orthodox 

members of the religion. His critics grew in 2020 when the radio host commented on a series of 

controversial laws that had been recently passed by the Indian parliament in which subsidies were ended 
for Punjab farmers. 

Harnek Singh condemned the actions of the “Sikh farmers and those who were protesting”, Dufty 

explained. “Obviously, that wasn’t well-liked by Sikh people.” The resulting attack, Dufty said, was “carried 

out by angry young men who had a bone to pick.” 

The alleged mastermind’s lawyer Dufty gave jurors an abbreviated lesson about the Sikh religion and its 
diaspora in New Zealand. Dufty described the religion as one that was started in the largely agricultural Punjab 
region of India, and as one that emphasises equality and welfare for all. 

The attempt was to link criticism against the farmer’s protest to the Sikh religion. What the mastermind 
wants the judge, jury and the world to believe is that because Harnek Singh spoke his mind to criticize the farmer’s 
agitation, he was actually criticising our Gurus and the Sikh religion. And that is because Sikhism was “started in 
the largely agricultural Punjab region of India.” 

This argument is faulty on four grounds. First, the Farmers Agitation was not a Sikh incident, it was a 
farmers’ incident that involved Hindu farmers, Muslim farmers, Christian farmers, and Sikh farmers. The 
organizers of the protest took great pains to keep religious leaders out of their movement. How is it then, that 
only Sikhs were offended by Harnek Singh’s criticism of the event? Is the suggestion here that Sikhs are somewhat 
more emotionally influenced than others? Second, the whole of India, and probably the whole world was 
agricultural in the 15" century when Guru Nanak was born. So why is this mundane fact being highlighted if not 
merely to make a false connection between the Farmers Agitation and the Sikh Gurus? Hence, to imply that there 
is a connection between the Sikh religion and the Farmers Agitation because the Sikh religion was “started in the 
largely agricultural Punjab region of India” is problematic. Third, none of the ten Sikh Gurus were Jats (landowner 
farmers) — they were all Khatris. Fourth, the connotation that the Sikh principle of “welfare for all” was about 
agriculture - planting crops to feed the masses - is as ludicrous as it is limiting. So the suggestion that criticizing 
the Farmers Agitation somehow amounted to a disparagement of our Gurus does not hold water. 

The people who claim they have the courage, valour and mettle to stand up for the Gurus and religion 
and are protecting the dignity of our Gurus and the religion are having a difficult time twisting and turning the 
facts about our Gurus and Sikhism just to save their skin. 


THE PLAN WAS IN THE WORKS SINCE 2015. 


Craig Kapitan writes in his New Zealand Herald report. 
In 2015, as controversial Auckland radio host Harnek Singh was set to debate a visiting American Sikhism 
scholar at a local temple, young bodybuilder Avtar Singh went to Bunnings Warehouse and bought an axe. 
“I’m not proud of that moment,” the now 30-year-old (accused) testified today, explaining that he had 
been “brainwashed” by an older, charismatic man who had taken him under his wing and convinced him 
the radio host needed to be “shut down”. 
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Gurbinder Singh, left, and Sukhpreet 
Singh are two of the five men on 
trial in the High Court at Auckland in 
relation to the alleged attempted 
murder of radio host Harnek Singh. 
Photo: Jason Oxenham. Courtesy of 
The New Zealand Herald. 


Jobanpreet Singh is on trial in the 

High Court at Auckland. Photo / 

Jason Oxenham. Courtesy of The 
New Zealand Herald. 


said.” 


Jagraj Singh is on trial in the 
High Court at Auckland, accused 
of aiding or encouraging the 
attempted murder of radio host 
Harnek Singh. Photo: Jason 
Oxenham. Courtesy of The New 
Zealand Herald. 


“To tell you the truth, [that axe] was 
either to hurt Harnek or someone who 
was around him at that time,” he 
sheepishly acknowledged to jurors in 
the High Court at Auckland, explaining 
that the immature, half-baked plan 
was quickly thwarted after a friend 
noticed the weapon in his pants and 
told him to leave it in the car. 

About five years later, on a night in 
December 2020, the radio host 
became the victim of a more 
successful attack by a group of 
strangers who rammed his Ute near 
his Wattle Downs home and stabbed 


him dozens of times - fracturing his skull and nearly causing him to bleed 


to death.” 


THERE WAS MORE TO THE PLAN OF MURDER. 
On the first day of the trial, prosecutor Radich pointed to Telco data 
retrieved by police which is alleged to show defendant Jobanpreet Singh 
texting a woman on the morning after the attack. Craig Kapitan writes: 
“He (Harnek Singh) got stabbed with knives all across his neck. 
We never thought that he will still be safe,” Jobanpreet Singh is alleged 
to have written, according to a translation of one of the messages. He 
went on to express doubt the radio host would ultimately survive and 
revealed a plan to burn down his house during his funeral, prosecutors 


While the murdered victim was to have been cremated, and his family, relatives and friends attend the 
funeral, these people with the “courage, valour and mettle to stand up for the Gurus and religion and protecting 
the dignity of our Gurus and the religion” had criminal plans to go to their victim’s house to burn it down. 

Had this plan to burn down the victim’s house come to fruition, one can only wonder as to how the 
“courage and heroism” of these murderous thugs “to protect the sanctity of our Guru and Sikhism” would have 
been celebrated across the (un-Sikh) world of hooligans. And as to what sort of claims and warnings would have 
flooded the social media accounts of the derawadi outfits that act as feeder groups of such hooliganism. One can 


only wonder. 


Karminder Singh Dhillon, PhD (Boston) 


Editor-in-Chief. 
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o@ ug eAret fos ut 
Haon Panth Disayi Nit Khrree 


Karminder Singh, PhD (Boston). 
dhillon99@gmail.com 


This Shabd is composed by Guru Ramdas ji and recorded on page 41 of the Sri Guru 
Granth Sahib ji. 


fitdtatdl HIST 8 Il Sri Rag Mehla 4 


aet yg eA fafa we Il Haon Panth Disayi Nit Khrree Koyi Prabh Dsay Tin Jao(n). 


Haon — Me, I. Panth — Way, path. Disayi — Seeking, in search of. Nit — Lit. Daily. Metap. Constantly. Khrree — Lit. 
Standing. Metap. In expectation. Koyi — Someone, something. Prabh - Master, Creator. Dsay — Lit. Tell, show. 
Metap. Guide. Tin — That, it. Jao(n) — Lit. Go, take, walk, traverse. 


| Am Constantly in Search of the Path Towards the Creator Within; In The Expectation That Someone Would 
Guide Me to Traverse It. 


fast Na fumra afenr fae ule afar fear@ ll Jini Mayra Piara Raveya Tin Peechaiy Laag Firao(n). 


Jini — Someone. Mayra — My, mine. Piara — beloved. Raveya — Lit. United with. Sp. Realized within. Tin — That, 
who. Peechaiy Laag — Follow. Firao(n) — Go about. Peechaiy Laag Firao(n) — Idio. Be guided by. 


In The Expectation to Be Guided by Someone Who Has Realized My Beloved Creator Within. 


ata fiafs afa Feat A yg fre ar a" Il 9 Il Kar Minet Kar Jodrre Mein Prabh Milnnaiy Ka Chao. 


Kar - 1. Do, perform, undertake, earn. 2. Allow. Minet - Plead. Jodrre — Beg, beseech. Mein — |, me. Prabh - 
Master, Creator. Milnnaiy — Lit. To meet. Sp. To realize. Ka — Of. Chao — Yearning, longing. 


| Plead and Beseech That | Have a Longing to Realize the Creator Within. 


Wd svet Fat tet ag afd yg vfs frente 11 Mayray Bhai Jna Koyi Mo Ko Har Prabh Meyl Milaye. 


Mayray — My, mine. Bhai Jna — Lit. Brother folk, spiritual companions. Koyi— Someone, something. Mo Ko— Me. 
Har — Omnipresent. Prabh - Master, Creator. Meyl Milaye - Lit. Caused to meet. Sp. Caused to realize. 


O Spiritual Folk, Someone Has Caused Me to Realize the Omnipresent Creator Within. 


Jeg HAfsad feeg ettaut fate fa Ys Shor feats 9 I gag Il Haon Satgur Vittho(n) Variya Jin Har 


Prabh Deeya Dikhaye. Rahao. 


Haon — | am. Satgur - Sat + Gur. Messages or counsel of the Creator-connecting Guru shabd. Vittho(n) — Towards, 
unto. Variya — Sacrifice. Jin— Who, that. Har—Omnipresent. Prabh - Master, Creator. Deeya Dikhaye — Lit. Caused 
to see. Sp. Cause to realize. 
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| Am a Sacrifice unto The Creator-Connecting Guru Shabd That Has Caused the Realization of the 
Omnipresesent Creator Within. 


dfe fanret efa uer ud Afsad umfF Il Hoey Nimanni Ddheh Pvaa(n) Puraiy Satgur Paas. 


Hoey — Become, in. Nimanni — Humility. Ddheh Pvaa(n) — Lit. Fall. Metap. Bow, submit. Puraiy - Lit. Complete. 
Sp. Divine. Satgur - Sat + Gur. Messages or counsel of the Creator-connecting Guru shabd. Paas - With, to. 


| Thus Submit in Humility to The Divine Creator-Connecting Guru Shabd. 


foutfenit dd HS qd dd Afsad ad ATatA Il Nimanneya Gur Mann Hai Gur Satgur Krey Sabas. 


Nimanneya — Sans dignity, pride, honor. Gur - Messages or counsel of the Guru shabd. Mann — Dignity, pride, 
honor. Hai - Is. Satgur - Sat + Gur. Messages or counsel of the Creator-connecting Guru shabd. Krey - 1. Do, 
perform, undertake, accord, earn. 2. Allow. Sabas - Applaud, commend, praise, acclaim. 


The Counsel of the Guru Shabd Is the Spiritual Honor for Those Without It; | Acclaim the Counsel of The 
Creator Connecting Guru Shabd. 


nsf dd ASI Ss dag ANS af yg unfF Il 2 Il Haon Gur Salahe Na Raj-oo(n) Mein Maylay Har Prabh 


Paas. 


Haon — |, me, my. Gur - Messages or counsel of the Guru shabd. Salahe — Praise, commend, acclaim. Na— Negative. 
Raj-oo(n) — Satiated, satisfied. 2. Enough, sufficient. Mein — Me. Maylay - Lit. Get to meet. Sp. Get to be realized. 
Har Prabh — Omnipresent Master, Creator. Paas — With, to, within. 


My Acclaim of the Counsel of the Creator-Connecting Guru Shabd Is Never Enough; It Caused Me To Be 
Realized Of The Omnipresent Creator Within Me. 


Hfsdid & HS a SIS" AS! AgIy Ag Ate Il Satgur No Sabh Ko Lochda Jeyta Jagat Sabh Koey. 


Satgur - Sat + Gur. Messages or counsel of the Creator-connecting Guru shabd. No — Of. Sabh Ko — All, everyone. 
Lochda — Yearn, long for. Jeyta Jagat — The entire world. Sabh Koey — Everyone. 


All Yearn for The Counsel of the Creator Connecting Guru Shabd; Everyone Within the Entire Spiritual World. 


fas STAT CJHS GTI ba srardte afa af Il Ben Bhaga(n) Darshan Na Theeaiy Bhagneenn Beh Roye. 


Ben — Sans. Bhaga(n) — Grace. Note: The grace of the shabd is in the form of enlightenement. Darshan - Lit. 1. 
Sight, view, glimpse, meeting, seeing, observing. 2. Philosophy, messages. Sp. Realization. Na — Negative. Theeaiy 
— Happen, take place, occur. Bhagneenn — Devoid of grace. Beh Roye — Lit. Cry weep. Sp. Regret. 


Realization of The Counsel of the Creator Connecting Guru Shabd Cannot Happen Sans the Grace of 
Enlightenment; Being Devoid of Such Grace Is Regretful. 
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Auf Ys gtet A abort ufd fafumr a He afe 1 3 Il Jo Har Prabh Bhanna So Theeya Dhur Likhiya Na 


Meyttaiy Koye. 


Jo — That which. Har —-Omnipresent Creator. Prabh - Master, Creator. Bhanna — Will, hukm. So — That. Theeya — 
Happens, ensues, transpires. Dhur - Lit. Origin, root. Sp. Conscience. Likhiya - Lit. Written out, engraved, 
accounted for. Sp. Imbued, imbibed. Na— Negative. Meyttaiy — Eliminate. Koye— Anyone, anyway. Na— Meyttaiy 
Koye — Idio. Permanent, forever. 


The Hukm Which Transpires Pertaining to Enlightement Is That All That | Imbibe Within My Conscience Is 
Permanent. 


Note: The Teekas translate the concepts of 3™dI' Bhaga(n) and Ufa fs fenat Dhur Likhiya as “pre ordained destity.” 
The translation of the concepts in the above two verses is thus: One can only meet the Guru if it is pre-destined and 
no one can erase the pre-ordained destiny. Such a translation goes aginst the grain of principles of Guru Nanak’s 
spirituality such as Aa ae A Be AdgH! Hest Us ll Jeyha Beejay So Lunney Karma Sandra Kheyt. SGGS 134. 
Meaning: “I Alone Will Reap All That | Sow; Actions Are the Basis of Spirituality.” And md St TY ct Ug Il Apey 
Beej Apey Hee Khah. Meaning: Reap the rewards according to what you sow. Further, if everything was pre- 
ordained and happened according to destiny, then there would be no need for any spiritual effort, no need to read, 
understand, know and abide by the messages of Gurbani. All we would need to do is sit and wait for destiny to 
play its part. 


nny Afsad wify ofa md AfS fires I Apay Satgur Aaap Har Apay May! Milaye. 


Apay -— Self. Satgur - Sat + Gur. Messages or counsel of the Creator-connecting Guru shabd. Aaap — Self. Har - 
Omnipresent Creator. Mayl Milaye - Lit. Cause to meet, bring about a meeting. Sp. Cause to realize, bring about 
realization. 


The Self Brings About Enlightenment the Creator-Connecting Guru Shabd and The Self Brings About 
Realization of The Omnipresent Creator Within. 


wify efeon afg ASAT dd HAfsad Ute urfe 1 Aap Dya Kar Meylsi Gur Satgur Peechaiy Paye. 


Aap — Self. Dya - Compassion, benevolence. Kar - 1. Do, perform, undertake, earn, bestow. 2. Allow. Meylsi — Lit. 
Enable a meeting. Sp. Enable realization. Gur Satgur - Sat + Gur. Messages or counsel of the Creator-connecting 
Guru shabd. Peechaiy Paye — Lit. Follow. Metap. Abide. 


| Bestowed Benevolence On My Self to Enable Realization of the Counsel of the Creator-Connecting Guru 
Shabd by Abiding by It. 


Hg qdnl<o Ala orfu d Stag AS ASta ANTE Il 8 I Il Et Il Sabh Jagjivan Jag Aap Hai Nanak Jal 


Jleh Smaye. 


Sabh — All. Jagjivan — Lit. Universe. Jag — Lit. World. Sp. Spiritual world. Jagjivan Jag — Idio. The ultimate of 
spirituality. Aap — Self. Hai — Is. Jal — Lit. Water. Jleh — With water. Smaye - Lit. Merge, Jal Jleh Smaye — Idio. 
Become one become one with. Instill, imbue. 


Nanak, The Ultimate of Spirituality Is for The Self to Become Imbued with The Omnipresent Creator Within. 
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Article 25: Why Blame Others? 
By Dr Jogishwar Singh 
Switzerland. 


jogishwarsingh@gmail.com 


| have noticed that every time elections take place in Punjab, the ruling Akali 
Dal party ratchets up its talk about demanding a change to Article 25 of the 
Constitution of India. A lot of song and dance is made about the immediate 


necessity of changing the text of this article to recognise the distinct identity of 
the Sikhs. However, once the elections are over and done with, the crescendo 
of noise on this subject very quickly fades away, only to be resuscitated when the next elections approach, either 
in the mandated time of five years or earlier if the rulers call for early elections. This ritual has been amusing me 
ever since the age of 18 or so which means that this parody of a defence of Sikh identity has been going on for 
over 45 years. 

To better quantify what | am writing about, | would like to present any readers of this piece with the full 
text of Article 25 of the Constitution of India, taken from the official Indian government website. Here it is: 

25 (1) Subject to public order, morality and health and to the other provisions of this Part, all persons are 
equally entitled to freedom of conscience and the right freely to express, practice and propagate religion. 

(2) Nothing in this article shall affect the operation of any existing law or prevent the State from making 
any law: — 

(a) regulating or restricting any economic, financial, political or other secular activity which may be 
associated with religious practice; 

(b) providing for social welfare and reform or the throwing open of Hindu religious institutions of a public 
character to all classes and sections of Hindus 

Explanation 1: the wearing and carrying of kirpans shall be deemed to be included in the profession of the 
Sikh religion. 

Explanation II: - In sub-clause (b) of clause (2), the reference to Hindus shall be construed as including a 
reference to persons professing the Sikh, Jain or Buddhist religion, and the reference to Hindu religious 
institutions shall be construed accordingly. 

It is not possible to estimate how many tonnes of ink have been put to paper discussing this issue of 
including Sikhs as Hindus in Explanation II of Article 25 of the Indian Constitution. Self-appointed guardians of Sikh 
identity, whose personal lives are in total contradiction to the principles laid down by our glorious Gurus, cry 
themselves hoarse about how they will fight to get this absurdity of Article 25 rectified if they are elected. Then 
they get elected and forget all about doing something about it till the next election comes along when the whole 
vaudeville starts again. 

Thinking about this issue has made me examine a more fundamental point. Do Sikhs of today have the 
moral right to claim that this Article 25 of the Constitution of India does not accurately reflect ground reality as 
mirrored by present day Sikh society? This leads me to examine the state of Sikh society today. Let us take up 
different aspects, one after the other. 
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Sikh society today is totally caste ridden, just like Hindu society. | constantly hear Sikhs proudly explaining 
to foreigners who ask about the differences between Hinduism and Sikhism that the Sikh religion does not 
recognise the division of society on the basis of caste. This makes me laugh. Apart from maybe a very small, 
enlightened minority, most Sikhs are prone to caste prejudices. The only difference is that while Hindu society has 
Brahmins, Kshatriyas, Vaishya’s, Shudras, Sikh society has Jatts, Khatris, Aroras, Mazhbi Sikhs and what have you. 
The nomenclature might be different; the prejudice is very much similar. 

Many Sikhs do not even use the name Singh or Kaur these days, using just a first name and their caste 
name as family name. They negate the gift of social equality handed down to us by our Tenth Master whose life 
of sacrifice for the Khalsa Panth should have elevated this gift of the names Singh and Kaur to unchallengeable 
status. Singh and Kaur are being abandoned in the name of so-called integration in to western or other countries. 
Such abandon displays a total lack of knowledge about our past and what these names represent. The Toms, Dicks 
and Harrys masquerading as Sikhs wear thick steel bangles while mouthing slogans of Khalistan in several cases, 
without having even a basic understanding of what Singh and Kaur have represented in history as cornerstones of 
a distinct Sikh identity by total rejection of the caste system, a major characteristic of the organisation of Hindu 
society. 

Not only do these hyphenated “Sikhs” not understand the reasoning behind our Tenth Master’s blessing 
us with Singh and Kaur as our family names, they also abandon the distinct physical identity which was conferred 
on us to make us stand out as members of the Khalsa, a revolutionary effort at empowerment of the down trodden 
sections of traditional Hindu society. The Tenth Master said, “Khalsa méro roop hai khaas; Khalsey mé haun karon 
niwaas”. Reading or even writing these words electrifies my being even at my present age. How many young or 
even not so young Sikhs today have a distinct outward identity distinguishing them from taken as Hindus? 

This fact was brought home to me last year in a stark manner in Geneva, where | work. Sikh human rights 
groups from the US, Canada and some other countries had organised a protest march in front of United Nations 
office, demanding redress of various grievances. Some Swiss journalist friends of mine went to cover this 
demonstration because they are interested in matters concerning Sikhs after knowing me personally. They were 
surprised to find that a large number of speakers, even the main spokesperson, did not even have the Sikh identity. 
They asked me to explain how people who did not even look like Sikhs, who do not have the gumption to follow 
the teachings of the Tenth Master, could represent Sikhs. | am not condemning anybody here, just narrating a 
surprise expressed by my Swiss journalist friends. The point being made is that fewer and fewer Sikhs have a 
physical appearance making them different from Hindus. 

Let us consider other aspects of modern-day Sikh society. The female infanticide ratio in Punjab, even 
amongst its Sikh population, is one of the highest in the country after states like Haryana and Rajasthan. | do not 
have the precise figures but several articles that | have read firmly place Punjab in the top five states in what 
concerns female infanticide. These statistics are very much similar to those of Hindu majority states in North India. 

Even outside India, Sikh households display a distinct bias in favour of male children, in total contradiction 
to what our Gurus tried to pull us away from. The birth of a male child is a cause of joyous festivities while the 
birth of a female child might not cast a pall of gloom but certainly does not lead to much celebration from what | 
have seen in practice. How are Sikhs different from others in this male child-oriented preference? 

A look at the matrimonial columns in any Indian or Indian diaspora-oriented newspaper, apart from being 
one of the finest examples of unintended humour, easily reveals the totally caste ridden character of Sikh society. 
Jutt girls are looking for Jutt boys, preferably clean shaven; Arora girls are looking for Arora boys, Khatri girls are 
looking for Khatri boys. Where are the teachings of Sikhi in all this? There is no difference at all in the matrimonial 
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advertisements between Sikh families and Hindu families. Both look for fair skinned partners from mostly the 
same caste groups. No girl or boy is ever dark in these. They might be “wheat complexioned” but never dark. If 
some extra-terrestrial were to read these matrimonial advertisements, he/she would think that no dark skinned 
people exist in any Indian or Indian origin communities! No distinction of any social sort can be discovered 
between Hindu and Sikh societies in what concerns every day crucial matters. 

Sikh society is as dowry ridden as Hindu society, if not worse. Some of the crassest and disgusting displays 
of bad taste and drunken boorish behavior that | have ever seen in my life have been at Sikh weddings. Such 
weddings have basically just been occasions to flaunt wealth and gadgets. Sikh Gurus’ teachings are injunctions 
to simple living, simplicity, humility. Sikh weddings these days are total contradictions of such values. A whole 
plethora of ceremonies have been added to prolong the displays of wealth and occasions to get drunk. Instead of 
Sikh weddings being a matter of a simple Anand Kaaraj early morning in a Gurdwara, Sikh society now has 
ceremonies like “roka”, exchange of rings, “aakhaa”, wedding reception and what have you. | don’t even 
remember the names of such numerous ceremonies, totally destroying the pristine simplicity of an early morning 
Anand Kaaraj with the sublime verses of the “lavan”. | fail to discern any difference in wedding invitation cards 
sent for Sikh or Hindu weddings. Some of them look like mini novellas, consisting of eight to ten pages in thick, 
red/crimson colour. Instead of the simplicity preached by our Gurus, the motto seems to be “If you have it, flaunt 
it”. 

Another point which we Sikhs keep pointing out as a difference to Hinduism is that Hindus indulge in idol 
worship while we do not. | do not buy this argument at all. We may not be worshipping idols in the form of stone 
statues, but | can show you innumerable examples of Sikh households where pictures of Sikh Gurus are practically 
worshipped. Sikhs bow in front of such pictures which are pure figments of the artists’ imagination. | have even 
seen Sikhs praying to such pictures for this or that boon. Is this not idol worship? Sikhs put earthen lamps in thaalis 
to do aarti in the evenings. For those who do not believe this, | can tell them to go to even one of our Takhts to 
see such a ceremony for themselves. We are excellent at declaiming how we are different from Hindus but in 
practice we are very poor at staying true to the quintessence of Sikhi. 

| know of so many Sikh families where the women keep fasts like Karva Chauth. They perform exactly the 
same ceremonies as Hindu women do on such occasions. | have no problem with people fasting for health reasons 
but fail to see the logic of doing this as a religious practice on specified dates when Gurbani clearly highlights the 
uselessness of such rituals for attaining salvation. We Sikhs have failed in a major way to free ourselves from the 
shackles prevalent in a caste and ritual ridden Hindu society which dates from a much longer period. Lakshmi 
Pooja at Diwali is prevalent in innumerable Sikh households. Sikh families go regularly on pilgrimages to Hindu 
shrines like Vaishno Devi, Mansa Devi and other places. They perform exactly the same rituals at these shrines like 
Hindus. Any visitor to these shrines can notice this fact. 

Our Tenth Master expressly forbade us from following any living Guru after his demise. He designated the 
Sri Guru Granth Sahib as our Guru for eternity. How do we reconcile this with the innumerable Sikh followers of 
Sants, Babas, Deras and charlatans in Punjab and outside Punjab? Such deras have mushroomed all over Punjab 
and other states in North India. Sikhs living abroad are prone to the same fallacy. They travel to India to specially 
visit such places to get the “mantra” from their living Guru, totally ignorant of the sublime universal message of 
the Guru Granth Sahib. Such credulous Sikhs, behaving just like credulous Hindus or others, allow such charlatans 
to maintain opulent lifestyles, preaching a mish mash of instant salvation formulae. As is stated in the Sri Guru 
Granth Sahib, the path of Sikhi is sharper than the edge of a sword, it is narrower than such an edge and this is 
the path we have to walk on. We cannot do so by going shopping in the present day super mall of instant salvation 
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promising charlatans. We are ignorant beings who are ignoring the jewel of a teaching which our eternal Guru 
provides us. 

We Sikhs have abandoned our traditional democratic decision making forums like the Sarbat Khalsa which 
had been a hallmark of our distinctive separate identity. These forums exist in name but are corrupted parodies 
of the participative democracy which was our strength in the dark days when ruling powers were trying to 
eliminate Sikhs in Punjab. How is Sikh society of today different from Hindu society in what concerns its decision 
making forums or procedures? How is the conduct of Sikh politicians any different from the conduct of Hindu or 
other politicians? Are Sikh politicians more honest, do they apply the principles of Sikhi to their daily lives? So why 
are we so bothered by Article 25 of the Indian Constitution when our society and our daily conduct show no 
distinction from others? 

| believe that if we Sikhs were to follow the teachings of our Gurus, rid our society of the evils which our 
Gurus tried to eliminate, only then would we have a proper justification for demanding recognition of our distinct 
identity under Article 25. Otherwise it is a weak demand based on bogus premises for purely electoral reasons. 

In conclusion, | am reminded of an axiom in English, “If it looks like a duck, walks like a duck and quacks 
like a duck, it must be a duck”. | modify it slightly to encapsulate what | believe to be an accurate description of 
present day Sikh society, “If it looks like a non-Sikh, acts like a non-Sikh and is named like a non-Sikh, it must be a 
non-Sikh”. 


Around The Corner 
Charles Hanson Towne. 


Around the corner | have a friend, "Tomorrow" | say! "I will call on Jim 


HUUANs CL Se Te Umea OTL Just to show that I'm thinking of him", 


Yet the days go by and weeks rush on, But tomorrow comes and tomorrow goes, 


And before | know it, a year is gone. And distance between us grows and grows. 


And | never see my old friends face, 


Around the corner, yet miles away, 


For life is a swift and terrible race, "Here's a telegram sir," "Jim died today." 


He knows | like him just as well, And that's what we get and deserve in the end. 


As in the days when I rang his bell. Around the corner, a vanished friend. 


And he rang mine but we were younger then, Charles Hanson Towne (1877-1949) was an author, 


editor and popular New York celebrity. From 1924 to 
1929 he edited many magazines including Smart Set, 
Tired of playing a foolish game, Delineator, Designer, McClure's, and Harper's Bazaar. 


And now we are busy, tired men. 


Tired of trying to make a name. 
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Our Sikh Gurus; Historicity of their Images 


RISHPAL SINGH SIDHU 
Library and information services professional (semi-retired) 


rishpal.sidhu@gmail.com 


Do artists’ sketch drawings and paintings of our Sikh Gurus allegedly done during their 
lifetimes really exist? If so, how real are they and has their authenticity been established 
and independently verified by art historians beyond any reasonable doubt? Sikh scholar, 
the late Dr. Trilochan Singh travelled throughout India and Pakistan in 1957-1959 to do 
research on the lives of Guru Nanak and Guru Tegh Bahadur and claimed to have 
discovered a painting of Guru Tegh Bahadur in 1958 and published this in his book Guru Tegh Bahadur: Prophet 
and Martyr (A biography).* The frontispiece of this book bears a replication of this painting. There are conflicting 
dates of Guru Nanak’s travels to Arab countries. However, sufficient evidence exists that he visited Baghdad and 
a painting of him was allegedly done by Persian miniaturist painter Kamal-uddin Behzad (c. 1455/60 — 1535) of 
Baghdad. 

Our Sikh Gurus could have easily commissioned paintings of themselves during their lifetimes, but they 
did not as this is contrary to the philosophy of the Sikh faith and goes against the very essence of Sikh teachings. 
Sikhism considers the worship of paintings and illustrations of our Sikh Gurus as ‘manmat’ (contrary to our Sikh 
faith). It begs the question of how is it possible to give a human form to God, especially to our Gurus who never 
once themselves claimed to be a God. Yet, we have counter-intuitively ended up creating such paintings as objects 
for deification. What is the power of such paintings? Of all the paintings of the Sikh Gurus, S. Sobha Singh’s 
paintings are the most well-known and likely to be found in Sikh homes, some /angar halls, and possibly even in 
the darbar sahib of some gurdwaras around the world. Sobha Singh’s work has tended to focus exclusively on the 
faces of our Gurus and in the mind’s eye, his paintings of Guru Nanak, Guru Arjan Dev, and Guru Gobind Singh 
today dominate the global Sikh community’s perception of these three Gurus. 


Paintings of the Sikh Gurus by S. Sobha Singh 
Source: http://www.sobhasinghartist.com 
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Concerned with the proliferation of varying images of Guru Nanak and the Sikh Gurus that came after him, 
the then SGPC Publications Secretary wrote to renown Sikh scholar Prof. Sahib Singh on 4 January 1951 to seek 
his views on their proposal for uniform representative images of the Sikh Gurus. These depictions were essentially 
at the whims of the various artists. He proffered that these artists be invited to take account of which features to 
consider in their depictions and to submit their visual representations for an SGPC panel to moderate on a uniform 
image of the Sikh Gurus. In his considered reply, Prof. Sahib Singh, while commending the SGPC for raising this 
important matter, expressed dismay at the SGPC’s willingness to even consider the acceptance of this imagery. 
He reproached that such consideration would be a retrogressive step in the Sikh faith and questioned how such 
images would be used in homes alongside other non-religious photos. Rather, he strongly advocated display and 
acceptance of the Guru’s shabad in homes, and drew particular attention to Bhai Gurdas Ji’s Vaar 24 pauri 11.” 


dd vols ag Age J AOA ffs vifys Sar 
Gur Moorati Gur Sabadu Hai Saadhsangati Mili Anmrit Vaylaa | 
Only the Guru's word is the idol of Guru and this word is received in the holy congregation in the ambrosial 
hours of the day. 
Sai Tet PITH: Sd 28 USS VU. 3 


The SGPC has not been consistent in its approach and deliberation on this important matter. Harinder 
Singh Sikka produced the Punjabi film Nanak Shah Fakir based on the life of Guru Nanak and it was first screened 
at the Cannes Film Festival in 2014. The SPGPC initially applauded the film for making the younger generation 
aware of Sikh history, and later changed its mind following objections from some quarters, declaring that the 
picturisation of Guru Nanak in human form is against Sikhi. The film was then modified in compliance with the 
demands of the SGPC and Guru Nanak’s character, originally played by actor Harish Khanna, was converted to 
animation. The film was subsequently released for screening in India on 13 April 2018. 

Not unlike the Sikh faith, many Muslims believe that the depiction of images of prophet Muhammad can 
give rise to idolatry, where an image rather than the divine being it symbolises, can become the object of worship 
and veneration. A 1976 epic film titled The Message and also known as Mohammad, Messenger of God attracted 
controversy, and a light bulb on the camera was used during the scenes of characters with prophet Muhammad 
to represent his immanence. Islamic tradition or Hadiths strictly prohibits images of Allah, Prophet Muhammad, 
and all other prophets of the Christian and Jewish traditions. Chapter 42, Verse 11 of the Koran signifies that “Allah 
is the originator of the heavens and the earth and there is nothing 
like a likeness of Him.” 3 It appears that Sunni and Shia Muslims 
differ on this issue because these two branches of Islam ascribe to 
different Hadith collections. Shia scholars have taken a more liberal 
view, suggesting that it is permissible to depict Muhammad on TV 
or movies if done with respect. 

In the Christian and Buddhist faiths, there are no known 
contemporary images of Jesus and Buddha from their lifetimes, and 
they were never once depicted in human form. As with Sobha 
Singh’s paintings of our Sikh Gurus, some of the best-known 
depictions of Jesus Christ today are from Leonardo da Vinci’s “Last 
Supper” to Michael Angelo’s “Last Judgment” in the Sistine Chapel. 
Of late, the portrayal of Jesus as a white European man has come 
under renewed scrutiny during this period of introspection over the 
legacy of racism in society.* 


The door of Gurdwara Sangat Tola, Dhaka 
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In his research, Dr. Trilochan Singh records that Guru Tegh Bahadur visited Eastern India sometime 
between 1666-1668 and stayed in Dhaka from December 1666 to May 1967. The sangat in Dhaka had a dharamsal 
specially built for Guru Tegh Bahadur’s stay. This building of than 350 years now lies abandoned in Dhaka, 
Bangladesh. 

It is alleged that just before leaving Dhaka, Guru Tegh Bahadur consented to a request by the mother of 
Bhai Bulaki Das (masand of the Sikh sangat in Dhaka at the time of Guru Tegh Bahadur’s visit) to have his portrait 
painted by Ahsan, the Royal Painter of Shashta Khan, the Governor of Bengal in 1668AD, so as to have a glimpse 
of the Guru’s divine personality. It has been reported that “the painter successfully painted every detail of Guru 
Tegh Bahadur’s body and dress on the canvas, 
but that he could not paint the face of the Guru for his portrait as the resplendence of the Guru’s face dazzled his 
eyes. Ultimately Guru Tegh Bahadur (himself) gave finishing touches to the self-portrait by preparing his face with 
the brush of the painter.” 5 This historical fact is said to have been recorded by Sarup Das Bhalla, a descendant 
of Guru Amar Das in Mehima Prekash (1773 AD) and Kavi Santokh Singh in his Suraj Prakash (1842 AD).6 Dr. 
Trilochan Singh “discovered” this painting in 1958 and published it in his book together with photographs of other 
relics of this period. He further noted that the original painting was handed over to the Victoria Memorial Museum 
in Calcutta (now Kolkata) and is said to have “been badly mauled” by the authorities and is now no longer on 
display. 


yo 
ad 


GURU TEGH BAHADUR (1669 a.p) 


(Original painting prepared by a painter of Shaista Khan's 


Sri Satguru Jagjit Singh Ji eLibrary Namdhari€library@gmail.com 


court at Sanger Tola Gurdwara, Dacca 


Source: Frontispiece from a digitized copy of 
Dr. Trilochan Singh’s book Guru Tegh 
Bahadur: Prophet and Martyr (A biography). book Guru Tegh Bahadur: Prophet and Martyr (A biography). 

www.panjabdigilib.org www.panjabdigilib.org 


Source: Frontispiece from a digitized copy of Dr. Trilochan Singh’s 
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Dr. Trilochan Singh dedicated his book to his son 
Anurag Singh, who claims to have the original of a 
contemporary painting of Guru Gobind Singh (reproduced 
below) at the age of ten in his personal library, and has drawn 
comparison to the likeness in the eyes, turban, and postures 
of Guru Tegh Bahadur and his son (image reproduced below).7 

Some controversy exists regarding the number of 
udasis undertaken by Guru Nanak during his lifetime and 
before settling in Kartarpur in 1522. Guru Nanak was in 
Baghdad from November 1519 to January 1520. It is claimed 
that Kamal-uddin Behzad made a painting of Guru Nanak 
when he was returning from Haz on his way accompanying 
Jiwan Qazi of Uch (in Multan Division), and that this painting 
was brought to Multan in 1521.The present whereabouts of 
this painting, if indeed it does really exist, remains a mystery. 
Kamal-uddin Behzad also known as Kamal al-din Bihzad or Source: https://www.sikhnet.com/news/historicity- 
Kamaleddin Behzad (c.1455/60-1535) was a_ miniaturist guru-tegh- bahadurs-painting 
Persian painter and head of the royal ateliers during the late 
Timurid and early Safavid Persian periods, and he used paint, 
ink, and gold for his illuminations. Five miniatures he contributed to a manuscript of Sa‘di’s Bustan, copied in 1488 
are now preserved in the Egyptian National Library at Cairo. Strangely enough, the painting of Guru Nanak does 
not bear mention in a listing of his 37 artworks. This really begs the question if he indeed did do a painting of Guru 
Nanak. 


Sikhism is the world's fifth largest and youngest 
religion and probably has the greatest number of existing 
artefacts associated with our Sikh Gurus, and clearly, man- 
made paintings of our Sikh Gurus does not count among them. 
Carbon-14 scientific dating can be used for dating organic 
materials such as canvas, wood, and paper with an 80 years 
range of accuracy. ® It would be interesting to see if the ‘badly 
mauled’ alleged painting of Guru Tegh Bahadur currently held 
at the Victoria Memorial Museum in Calcutta stands this test 
of authenticity as does the alleged painting of his 10 years old 
son Gobind Singh currently held in Bhai Anurag Singh’s 
personal collection. 

None of our Sikh Gurus claimed to be Gods or descended from 
God. It is unlikely that any of them would have commissioned 
or agreed to have paintings made of themselves. Such 
purported paintings or images that have appeared on the 
Internet have not really authoritatively been verified as 
genuine. Information about paintings and images of our Gurus 
has surfaced on many blogs, and on the Internet, and has not 


Painting of Guru Nanak purportedly done by really been rigorously tested for authenticity by Sikh scholars 
Kamal-uddin Behzad. Source unknown. 
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or historians, let alone tested by scientific dating. 
There is no quality assurance when it comes to posting 
information on the Internet and anyone can post 
anything these days. 

Finding it difficult to fasten their thoughts on 
the invisible, intangible beings, men, at the beginning 
probably sought to aid their worship by selecting some 
object (or painting) to represent the being 
worshipped. This object was not to be in and for itself, 
but simply as an aid to devotion, representing the 
being worshipped. ° Grewal (2009) asserted that “the 
mortal mind cannot comprehend the immanence and 
transcendence of the nameless, formless, infinite, 
unfathomable, and incomprehensive version of Akal 
Purkh. ?° The final word on this subject must surely 
belong to eminent Sikh scholar Prof. Sahib Singh for 
advocating the acceptance and display of the Guru’s 
shabad in our homes in preference to unverified 
depicted images of our Sikh Gurus. 

With the vast resources at its command, it 
behoves the SGPC as the peak body on Sikhi matters to 
thoroughly investigate the purported existence and 
authenticity of the images of our Sikh Gurus and finally 
and firmly put this matter at rest. 
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FOUND ON THE INTERNET 


The following comment was found on the social media in 
relation to a discussion pertaining to the photos of our 
Gurus. It is reproduced below with a response for the 
benefit of readers — Editor. 


Whether or not a photo of Guru Nanak is real does not 
matter. What matters is that it helps Sikhism reach more 
people. 

Guru Nanak was the founder of Sikhism, and he is 
considered to be one of the most important figures in Sikh 
history. There are no known photographs of Guru Nanak, but there are many paintings and drawings of him. These 
images have helped to spread awareness of Sikhism around the world. 

The photo of Guru Nanak can be a powerful tool for outreach. It can help to introduce people to Sikhism 
and its teachings. It can also help to build understanding and tolerance between different cultures. 

Of course, it is important to remember that the photo is not a literal representation of Guru Nanak. It is 


an artistic interpretation of his likeness. However, this does not make the photo any less valuable. The photo can 
still be a powerful tool for spreading the message of Sikhism. 

Here are some specific ways in which the photo of Guru Nanak can help Sikhism reach more people: 

* It can be used in educational materials, such as textbooks and websites. This can help to teach people about 
Sikhism and its history. 

* It can be used in religious ceremonies and festivals. This can help to create a sense of community among Sikhs 
and to attract non-Sikhs to learn more about the religion. 

* It can be used in advertising and marketing materials. This can help to raise awareness of Sikhism and to attract 
new followers. 

Overall, the photo of Guru Nanak is a valuable tool for outreach. It can help to spread the message of 
Sikhism to people all over the world. 

There is no known historical evidence that a photograph of Jesus exists. The earliest known images of 
Jesus were created centuries after his death, and they are all paintings or sculptures. Some people believe that 
these images are accurate representations of what Jesus looked like, while others believe that they are artistic 
interpretations. 

Whether or not there is a real photo of Jesus is ultimately irrelevant. What matters is the message of Jesus 
Christ, his teachings, and his example. These are the things that have inspired and transformed people for 
centuries. 

Idolatry is the worship of a physical object or image. When Christians pray or meditate in front of an image 
of Jesus, they are not worshiping the image itself, but rather the person it represents. They are using the image 
as a tool to help them focus their thoughts and prayers on Jesus. 

The Bible does not explicitly condemn the use of images in worship. However, some Christians believe 
that it is wrong to worship anything other than God. They argue that using images of Jesus can lead to idolatry. 
Other Christians believe that it is okay to use images of Jesus as long as they are not worshipped. They argue that 
images can be a helpful way to remember Jesus and his teachings. 

Ultimately, the decision of whether or not to use images of Jesus is a personal one. There is no right or 
wrong answer. 
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A RESPONSE. 


Karminder Singh, PhD (Boston). 
dhillon99@gmail.com 


The notion in Para 1 that a fake photograph “helps Sikhism reach more 
people” is a fake argument. At most, a fraudulent photo promotes a fake version of 
Sikhi. This is proven when we see what Sikhs do to the fake photos of Guru Nanak — 
bow to it, offer garlands, light lamps, burn incense, stand with folded hands before it 
and request for all sorts of things. None of these are elements consititute of “Sikhsim reaching more people.” 
None of them are elements of Sikhi in the first place. 

The argument in Para 2 that “These (fake) images have helped to spread awareness of Sikhism around the 
world,” is equally faulty. The correct argument is that these fake images have spread a defective, false, and fake 
awareness of Sikhi around the world. 

The notion in Para 3 that a fake photo of Guru Nanak “can also help to build understanding and tolerance 
between different cultures” is no more than mumbo jumbo. What understanding can a fake picture build? Making 
a photo in which Guru Nanak is portrayed as a Hindu, sadhu or yogi mystic — complete with a mala on his head, a 
yogi karmandal on his left, flowers and fruits at his feet, and a non-existant Bala waving a fly whisker over his head 
does not “build tolerance between cultures.” It falsely potrays what Guru Nanak was not. It is an attempt to 
subjugate our Guru into a different religion and culture. Most importantly, such a photo depicts a collection of 
lies. 


The arugument in Para 4 that “The photo can still be a powerful tool for spreading the message of Sikhism” 
is an exaggeration that needs to be brought down. Remember — the photo of Guru Nanak by Sobha Singh — the 
one approved by SGPC and hanging in 90 percent of Sikh homes — is a photo of Sobha Singh himself. He sat before 
a mirror and painted himself. His photo of Guru Gobind Singh is that of a selected model (See the model in Satbir 
Singh Dhoti’s article and judge for yourself at www.sikhbulletin.com/Bulletins/SikhBulletin2023lssuel.pdf. (page 
25 of the issue). So such photos may be a “powerful tool for spreading the looks of Sobha Singh or his chosen 
models” but not “the message of Sikhism.” 

The argument in the paras about the photo of Jesus (paras 7 — 9) need comment. The writer says “/dolatry 
is the worship of a physical object or image. When Christians pray or meditate in front of an image of Jesus, they 
are not worshiping the image itself, but rather the person it represents.” My response then is this: Why can’t we 
make the same convenient excuse about the statues of Shiva, Ganesh, Vishnu, Brahma and the other 3.3 million 
devtas — that the people are not worshipping the “statue itself” but the “person it represents.” The principle of 
Sikhi is that we do not worship physical objects and images. We also do not worship any person that may or may 
not be represented by the image. 

In any case, those Sikhs who worship the photo of Guru Nanak or Guru Gobind Singh are either (i) 
worshipping the image or physical object or as the author of the post says (ii) they are “worshipping the person it 
represents” which is Sobha Singh the aritist and his model. 

The arugment in the final para that “U/timately, the decision of whether or not to use images of Jesus is a 
personal one. There is no right or wrong answer” needs comment. If we applied the same argument to Guru 
Nanak’s fake photos, we will have the following question: (i) So what is the use of Gurbani if decisions are 
ultimately personal? What is the use of the hundreds of Shabds in Gurbani that critique worship of images, objects 
and persons (dead or alive)? If “there is no right or wrong answer.” Don’t we Sikhs get our answers from Gurbani? 
Don’t we strive to make our decisions on the basis of the messages of Gurbani? 
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Braving the Challenges to Sikh Identity in the Present Era 
Dr. Devinder Pal Singh 
Director of the Center for Understanding Sikhism, 
Mississauga, Ontario, Canada 


c4usikhism@gmail.com 


Sikhism, a monotheistic religion, was founded in the 15th century in the Punjab 
region of British India. Sikh identity is a unique and distinct expression of faith and 
culture that has developed over centuries and reflects the experiences and values 
of the Sikh community. It is characterized by several distinguishing features, 
including a deep devotion to God, the practice of the five Ks (Kesh, Kangha, Kara, Kachera, and Kirpan), adherence 
to the teachings of the ten Sikh gurus as contained in the Guru Granth Sahib [1-2], and a commitment to principles 
of social justice, equality, and community service. 


CHALLENGES TO SIKH IDENTITY 
Recognizing and addressing these challenges is essential to protect and preserve Sikh identity. In the 
present era, several challenges threaten Sikh identity, both externally and internally. Here are a few examples: 

1. Discrimination and Hate Crimes: Sikhs have often been the target of discrimination and hate crimes due to 
their appearance and religious beliefs. Sikhs wearing turbans and keeping beards have been subjected to racial 
profiling, bullying, and hate crimes, especially in Western countries, after the 9/11 attacks. 

2. Assimilation: The pressure to assimilate into the dominant culture poses a danger to Sikh identity. It can result 
in the loss of traditional practices and customs integral to Sikhism. Second-generation immigrants often 
struggle to maintain their cultural and religious identity, especially in a foreign country. 

3. Political marginalization: Sikhs often face political marginalization due to their minority status. It limits their 
representation and participation in the political process, eroding their rights and opportunities. 

4. Misinterpretation and Misrepresentation: Sikhism is often misinterpreted and misrepresented in popular 
culture and media, which leads to misunderstandings and stereotyping. It perpetuates harmful stereotypes, 
further marginalization, and a loss of identity. 

5. Internal conflicts: Different interpretations of Sikhism and power struggles among religious institutions also 
threaten Sikh identity. It leads to fragmentation and internal conflicts, which results in the dilution or loss of 
traditional practices and values. 

6. Westernization: The process of Westernization also poses a threat to Sikh identity. With increased exposure 
to Western culture and values, young Sikhs may feel pressure to adopt Western lifestyles and practices, diluting 
traditional Sikh practices and beliefs. 

7. Globalization: The spread of globalization and mass media also poses a danger to Sikh identity. The 
homogenization of culture and the proliferation of consumerism can lead to the erosion of traditional values 
and practices, leading to a loss of cultural and religious identity. 

8. Economic Challenges: Economic challenges also threaten Sikh identity. Economic pressures lead to losing 
traditional practices and customs as people prioritize survival over cultural or religious practices. 

9. Cultural Appropriation: Cultural appropriation poses a threat to Sikh identity. The appropriation of the Sikh 
turban, for instance can lead to the misrepresentation of Sikhism and cultural insensitivity towards Sikh culture. 

10.Lack of Education: Lack of education and awareness about Sikhism is also a danger to Sikh identity. It often 
leads to misunderstandings and ignorance about Sikh culture and beliefs, which results in discrimination and 
marginalization. 
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ADDRESSING THE CHALLENGES 

It is essential to take suitable measures to counter discrimination and stereotypes and encourage the next 
generation to embrace their cultural and religious identity with pride and confidence. To address the challenges 
to Sikh identity, the following measures can be taken up. 

1. Education: Education is vital to addressing the challenges to Sikh identity. It includes educating Sikhs and non- 
Sikhs alike about Sikhism, its principles, history, and cultural practices. It can help counter stereotypes and 
misunderstandings and promote greater understanding and acceptance of Sikh culture and identity. 

2. Community Engagement: Community engagement can help promote a sense of belonging and unity among 
Sikhs and build solidarity with other communities. It includes participating in community events, 
volunteering, and activism for social justice [3-4]. 

3. Political Engagement: Political engagement can help promote Sikh representation and participation in the 
political process, ensuring that Sikh concerns and interests are considered. It includes engaging with elected 
officials, voting, and participating in advocacy efforts [5]. 

4. Cultural Preservation: Cultural preservation is essential to maintaining Sikh identity. It includes promoting 
traditional practices and customs, such as the wearing of the five Ks, the practice of seva, and the celebration 
of festivals and other cultural events. 

5. Interfaith Dialogue: Interfaith dialogue can promote understanding and respect between different 
communities and build bridges of cooperation and collaboration [6]. It includes engaging in interfaith 
activities and dialogues and building relationships with members of other faith communities. 

6. Leadership Development: Leadership development can help ensure the continuity of Sikh identity and 
culture. It includes developing leadership skills among young Sikhs, providing mentorship and guidance, and 
promoting the active participation of young Sikhs in community and religious activities [7]. 

7. Media Representation: The media can significantly shape public perceptions of Sikhs and Sikh identity. 
Therefore, promoting accurate and positive media representation of Sikhs is essential. It includes engaging 
with media outlets, sharing Sikh stories and experiences, and encouraging Sikhs to pursue careers in media 
and entertainment. 

8. International Advocacy: International advocacy can help promote and protect Sikh identity and rights 
globally. It includes engaging with international organizations, such as the United Nations, to raise awareness 
of Sikh concerns and promote greater protection of Sikh rights. 

9. Youth Empowerment: Empowering young Sikhs can help ensure the continuity and vitality of Sikh identity. It 
includes providing opportunities for youth to participate in community and religious activities, promoting 
youth leadership development, and encouraging youth to promote Sikh values and traditions actively [7]. 

10.Cross-Cultural Exchange: Cross-cultural exchange can help promote greater understanding and appreciation 
of different cultures, including Sikh culture. It includes promoting cultural exchange programs, encouraging 

Sikhs to travel and experience other cultures, and fostering relationships with people from different 

backgrounds. 

By taking these measures, Sikhs can address their identity and cultural challenges and ensure the 
preservation and continuation of their rich heritage and traditions. It is pertinent to add that Sikh identity has 
survived for over 550 years and has faced many challenges and obstacles throughout its history. However, despite 
these challenges, the Sikh community has remained resilient and has continued to uphold the values and 
traditions that define Sikh identity. If this commitment continues, there is reason to believe that Sikh identity will 
endure and thrive in the coming years and decades. 
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mo gr 


Permanent Address 
Javed Akhtar 


Our joint family home housed 14 of us from age 5 to 95 years. 

Today | watch both the houses abandoned and nature taking over the garden my mother used to 
tend for hours every day. The Jamun, the Drumstick a few Ashok, Neem and Peepal have survived but all 
beauty is both transient and fragile and the law of entropy powerful. The lovely flowers of myriad colours 
are all gone. | wonder what happened to the peacock family that came every day and ate from my mom’s 
hand. The Bulbul, the sparrows, the parrots, spotted flycatchers, Cuckoos, a huge troop of monkeys that 
once in a month would upset the order of the place. 

Once people leave, a home becomes a house. Initially | didn’t feel like selling and now | don’t feel 
like going. Time has taken away ten of its fourteen occupants. | walk around our neighborhood and see 
similar fate of so many homes once full of life now replaced or lying still. 

Why do we stretch and stress to build houses? In most cases our kids won’t need it or worse fight 
over it. 

What is this human folly of attempting permanent ownership in a leased life with an uncertain 
tenure given by a landlord whose terms are non-negotiable and there is no court of appeal? 

One day all we have built with love and EMls will either be demolished, fought over, sold or lie in 
ruins. 

Every time | fill a form that asks for ‘permanent address’ | smile at human folly. 

There is a Zen story that an old monk walked into a Kings palace demanding he wanted to spend 
the night in this Inn and the guards told him, “What Inn, can’t you see it’s a palace?”. The monk said “I 
came here a few decades back someone was staying there, a few years later someone else took the throne 
from him, then someone else. Any place where the occupant keeps changing is an Inn.” 

George Carlin says “house is just a place where you keep your stuff as you go out and get more 
stuff”. 


As houses get bigger families get smaller. When the house has occupants, we desire privacy and 
when the nest empties we crave for company. 

Birds and Animals must be laughing at us humans that give up living in order to build their dream 
home and in the end depart the Inn they mistook as a permanent residence. 

The real folly of human desire! 
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Comments About 
The Truth of Our Ardas 
(The Sikh Bulletin Vol 3/2023) 
and Replies. 


Karminder Singh Dhillon, PhD. 
dhillon99@gmail.com 


COMMENT 1: Your article about Ardas being lifted from the Ramayan (The Sikh Bulletin Vol 3/2023) does not 
sound logical. The Punjabi versions of the Ramayan that you have mentioned have been translated by the Udasis. 
Valmiki Ramayan and Ramachritramanas by Tulsi does not contain this Ardas. It has most likely been copied by 
Udasis from Sikhs and not the other way around. | don’t support Dasam Granth in any way, eg of Durgiana Mandir. 
But | won’t subscribe to illogical ideas. Guest 8095. 


REPLY: The udasis (and nirmlas) had their origins in Snatan and Vedic beliefs. Their agendas were to infiltrate 
Snatan and vedic beliefs into Sikhi - not the other way around. The 35 or so major granths that are erroneousity 
labelled “classical Sikh granths” or “classical sources” such as Suraj Parkash, Gurbilas, Janam Sakhis etc are all 
written by the udasis and nirmlas and all replete with infliltration of Snatan and Vedic beliefs into Sikhi. The first 
ever translation of the Sri Guru Granth Sahib in the form of the Freedkoti Teeka was undertaken by 12 memebrs 
of the same group of people who displayed the naked audacity to infulse Snatan and Vedic beliefs into Gurbani 
even. So why would these people want to infuse the Sikh ardas (assuming it was written by Guru Gobind Singh) 
into the Ramayan? 

One cannot have it both ways. One cannot say “I don’t support the DG in any way,” but then accept the 
Bhagautee paurri which comes from DG as the first stanza of our ardas. And then say the udasis stole it from the 
DG and inserted it into the Ramayan. This is cyclic logic and the product of a confused mind. 


COMMENT 2: These lines entitled the "Ardas" in Tulsi's Ramcharit Manas or Vakmiki's Ramayan are not in the 
original. They are added by Punjabi Hindus who are influenced by the Sikh tradition. They have added them when 
writing these texts in the Gurmukhi script. |am not saying that reading the Var Durga Ki is justified but rather the 
argument being used to discredit it is false. H Singh PhD. 


REPLY: The assertion that the "lines entitled Ardas in Tulsi’s or Valmiki’s Ramayan are not in the original (Sanskrit) 
version" needs to be proven. These Punjabi translations of both Ramayans have been around for centuries, and 
there has been no recorded complaint of them being inaccurate or corrupted in any way. Of all the possible 
adulterations — what particular reason would they have to infuse the Sikh ardas (assuming it was written by Guru 
Gobind Singh) into the Ramayan? There are hundreds of shabds within Gurbani with the word “Ram” that could 
have been “inserted” into the Ramayan if indeed the objective of the Punjabi translators was to “adulterate” the 
Ramayan. 

The argument that “they are added by Punjabi Hindus who are influenced by the Sikh tradition” does not 
hold water. The verses in the Tulsi Ramayan are “Par Bhram Simar Kay Sri Vishnu Layee Dhiaa-ey. Sri Raam Krishen 
Avtaar Hari Shangkar Hoye Sha-ey. Maat Bhagwatee Simree-ay Nav Nidh Avai Ghar Dhayey.” Where exactly is 
the “Sikh Tradition” in these verses? 
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The verses in the Balmiki Ramayan are “Pritham Bhagwan Ko Simreay Vrah Jee Karey Sahaye. (Note: Vraah 
is Vishu). Yug Purash Nar Narayan Ko Dhiaye, Jis Dhiteyan Sabh Dukh Jaye. Much Kuch Ko Simreay Nar Sang Roop 
Basaye. Sri Bawan Har Ka Naam Ley, Ghar Avey Nao Nidh Dhaye. Sri Raam Chander Ko Simreay, Jo Pargat Kare 
Sahaye. Dasam Avtaar Sri Krishen Chandar Bhagwan Triloki Atamaye.” Again, where exactly is the “Sikh Tradition” 
in these verses. 

Now read the first paurri of Durga Ki Vaar (first paurri of our Ardas). And you will find the “Hindu Tradition” 
abundantly infused within the verses with 80% similarity in language, structure and phraseology. The only change 
is that the names of Vishnu, Shankar, Yug Purash, Much Kuch etc are changed to that of our nine Gurus. With the 
names excluded, the lifting, copying or plagiarism of the Sikh Ardas is total and complete (100 percent). In other 
words, apart from the names of the 9 Gurus, every other word is lifted from the Ramayan. This is the infusion of 
"Hindu Tradition" into Sikhi. Not the other way around. 

For the information of readers, here are images of how the Sikh Ardas used to be prior to the inclusion of 
the first paurri of the Durga Ki Vaar. 


NOTE: Our two regular columns by Karminder Singh PhD “Sakhi Analysis” and “Gurbani Verse Analysis” have 
been held over to make space for other articles. 
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What Does Gurbani Say About Seva? 
by Amarjit S. Gulati 
JeevanJach.com 


On the Internet | discovered an online resource, stating that Seva in Sikhism means 
‘selfless service’. It involves acting selflessly and helping others in a variety of 
ways, without any reward or personal gain. It is a way of life for many Sikhs and 
is part of their daily routine. 

For me, this explanation was incomplete because | know, based on 
Gurmat, Seva is not just a physical selfless act to help others, it is more than that. 

“Whenever in doubt, always make it a point to refer to Gurbani enshrined within Sri Guru Granth Sahib. 
As Sikhs, we MUST benchmark our answers with what our Gurus viewpoints are, not just listening to some random 
dude. Then, there will be no doubt left. “- ASG 

Guru Amardas Ji (3" Sikh Guru), says... 


AWA dist Hes od fas Afsda at He He I 
W Alsdd WHS Hfsmit St ury THHS 3s Il 
Quen fa fea Afsag A afeor frat ae Il 
Sa Seva Kiti Safal Hai Jit Satgur Ka Man Maney | | 
Ja Satguru Ka Man Maneya Ta Paap Kasamal Paney | | 
Updesh Je Dita Satguru So Suneya Sikhi Kaney | | (SGGS Mehl 3, 314) 


Meaning: One is considered to be doing Seva IF that Seva is in accordance and in acceptance of the teachings of 
the Guru (instructions contained within Sri Guru Granth Sahib -SGGS). When this condition is met ONLY then 
the Seva done is considered acceptable. This is the instructions (Updesh) given by the Guru and we are to listen 
and adhere to it attentively (So Suneya Sikhi Kaney). 

In the Shabad above, it is clear what our Gurus consider acceptable Seva. 


GOAL OF SEVA 
IF Seva done has to be followed by listening and adhering to the instructions of the Guru (as contained within 
SGGS), then the purpose of doing Seva would be to eliminate one’s ego, evil thoughts, bad intentions, unwanted 
behavior and bad character and eventually adopt Godly virtues. 

The “Updesh” instruction given by the Guru, which is to live a life free of vice, IF this were to be the focal 
point when carrying out the Seva, | doubt one would do much talking or gossiping while carrying out the seva. 

Neither the Creator nor any of our Gurus need to be made happy by our Seva. Neither is there a ‘reward 
system’ of doing selfless service too regardless of what the Giani has preached as the reward concept — do this 
and you'll get that, do that and you’ll get this — is not a Gurmat concept. Period! 

Some religions may preach such concepts, such as doing Seva will ensure one’s place in heaven or doing 
Seva can help one become more successful in business etc. These are ideas conjured by the pujaris (Hindu priests) 
back even (and probably even today) to instill fear and a false sense of loyalty and devotion. These are snatan 
(Brahmanical) ideology NOT inIne with Sikhi Gurmat concept. 
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DOING SEVA WON'T MAKE MY GURU HAPPY? 


What we need to understand is that the Seva we do is not for making God or Guru happy. Neither it is done to ask 
for favors or any rewards. It is supposed to be a sign of our love. Our feeling of thankfulness, gratitude and 
gratefulness towards our Guru for giving us the chance to be considered worthy of the advice or instructions 
(updesh). There is NO point in doing Seva if one is not willing to listen to the instructions of the Guru or make any 
effort in changing one’s mind or attitude. 


SEVA EVERYWHERE, AT ALL TIMES 


If this is the essence of what Seva is, then there is more to Seva. Seva cannot be just considered being done in 
a Gurdwara. Guru Arjan Dev Ji (Sth Sikh Guru) says... 


wa at Ae agg fee ats I 
FY Ada Hf mre AMPS 113 I 
Gur Ki Sewa Karoh Din Raat | | 
Sukh Sehaj Man Aavey Shaant | /3] | (SGGS Mehla 5, 741) 


Meaning: Living a virtuous life according to the teachings of the Guru (Gur Ki Seva) is to be done at all times - 
day and night (Karoh Din Raat). The outcome of such Seva is one will attain bliss, contentment and mind’s peace 
(fruits of Seva). 

Take for example, Guru Angad Dev ji (Bhai Lehna), before He became Guru, he did a lot of Seva. He did 
not just do the Seva, he also listened to Guru Nanak’s instructions attentively AND applied the teachings in His 
own life. 

Our Gurus mastered the art of transforming the mind, eliminating ego within and they never had any 
desires to receive any kind of reward in return. This is also called ‘Nishkaam Seva’. Service without any desire or 
wants. It’s a state of mind. Are we doing Seva in this state of mind? 

On the other hand, when we see Guru Nanak’s disowned son - Sri Chand, refusing to listen to Guru Nanak’s 
instructions, teachings and advise, hence he lost the chance of becoming a Sikh or even to be appointed the next 
Guru of the Sikhs, which he yearned so badly. In another place, Guru Ramdas Ji (4"° Sikh Guru) says... 


ae us fry Ae! ad Afsdg at fsa ada Afs Herd Il 


Koi Put Sikh Seva Karey Satguru Ki Tis Karaj Sabh Svarey | | (SGGS Mehla 4, 307) 


Meaning: If a Sikh who does Seva for the Guru (by listening to the teachings and applying in one’s life), then all 
his affairs are fulfilled. 

“Koi Put Sikh” here simply means a Sikh who lives his life in accordance to the teachings of the Guru is 
considered by the Guru as his own child. Such a Sikh is indeed rare, because one has to constantly be aware of the 
Guru’s instructions and work on his/her mind, eliminating vices and adopting Godly virtues. 

Guru says “Tis Karaj Sabh Svarey” meaning, the affairs of such a Sikh is fulfilled. 

NOTE: The translation of this verse as done by Sant Singh Khalsa MD therefore is misleading as it does not 
paint a clear picture and is merely a word level translation in English. He translates it as /f any son or Sikh serves 
the True Guru, then all of his affairs will be resolved. 

Firstly, Guru is not referring to two different people here (son or Sikh). The translator has failed to 
understand the meaning of “Koi Put Sikh” and “Karaj Swarey” as part of a bigger context of the Shabad. Just 
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reading that one line (without seeing the whole Gurmat perspective) one may wrongly conclude Guru is saying, 
“Serve me and | shall resolve all your affairs”. What is considered as "Serve me"? How does one serve Guru? 


MEANING OF 'SERVE THE GURU' 
When our Gurus were in the physical human form, Sikhs made attempts to “serve” the Guru by way of preparing 
meals for Him, washing His clothes, fanning Him and the sangat during congregations, etc. 

But today, our Guru is in the form of a compilation of Shabads, in the form of a scripture (SGGS) bonded 
in a book form. How can we possibly serve the Guru in the same way as we did when He was in the human form? 

Logically speaking, how can Guru Granth Sahib Ji eat meals that we prepare or even take baths and wear 
clothes that we’ve washed and ironed? Yet, some Sikhs will argue, saying that this is exactly what we are supposed 
to do. Why? Because that’s how it’s been done for ages. 

I’ve personally seen some gurdwaras, preparing langar and then setting aside a plate of all the dishes and 
leaving it under the Palki (altar where SGGS is present), perhaps hoping that Guru Granth Sahib would eat the 
meal? 

Many Sikhs today are deluded and go about spending extravagantly on expensive Rumaleys (cloth 
coverings) to be placed upon Guru Granth Sahib or even preparing expensive /angars, and paying for Akhand 
Paths, perhaps thinking that this is what Guru meant when he said Koi Put Sikh Seva Karey Satguru Ki? 

So, what is Satguru Ki Seva then? Let’s seek the answer from within Guru Granth Sahib. Guru Nanak Dev 


Ji in Raag Gauri says... 
wd athe wae Stag I 
IQH Hd agNt Arg ND Il 
Gur Ki Seva Shabad Vichaar | | 
Haumai Marey Karni Saar | [7] | (SGGS Mehla 1, 223) 


Meaning: Seva for the Guru equates to contemplating and reflecting upon the Shabad (Shabad Vichaar). By 
eradicating ego (Haumai Marey) one is able to live a virtuous life (Karni Saar). 
In another stanza Guru Amardas Ji says... 


aanfy sats »ista uifs fier 11 
dd ot Age Hala Steg Il 
Gurmukh Bhagat Antar Preet Pyar| | 
Gur Ka Shabad Sehaj Vichaar| | (SGGS Mehla 3, 364) 


Meaning: A Sikh who considers himself as a devotee is considered to have utmost love and devotion WHEN he 
contemplates upon the Shabad and reaches the state of Sehaj (contentment, egoless, virtuous living). 
Ego and Pride 

It takes great effort for one to eliminate ego. 

It's quite common to see when one does Seva without truly understanding this Gurmat concept, that 
they walk and talk in ego. This can include gurdwara sewadars, management committee, members of the 
sangat, people who are into humanitarian aids, etc. Many, I'm not saying all, don't even realize that they've 
become victims of ego. 

Some mistake it as pride, but there is a difference between ego and pride. One who is proud, accepts 
that his achievements are not all his own doing. 

But one with ego brags about his achievements and dislikes giving credit to others who may have helped 
him/her achieve. They like telling everyone how ‘I’ did it, what ‘I' did and how ‘I’ achieved it all on ’My’ own. 
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Truth is, no one achieves anything on their own. We all rely upon one another. 

Seeds rely upon the soil, sunshine, and water to transform into plants. Animals and humans rely upon 
oxygen, food, water, and shelter. Students rely upon their teachers for a wholesome education. Sikhs rely upon 
Guru Granth Sahib's teachings to learn and live a spiritual life. We all rely upon one another, so why the ego? 


SEVA FOR THE CREATION 
When one has elevated one’s consciousness with the help of Sacha Gyan — Shabad Guru, one will not see others 
indifferently. 
Then there is Seva towards animals, Seva towards nature, Seva towards other human beings, etc. All this 
is considered Seva too and can only be done without ego and any discrimination of social status, cast or creed. 
This is the kind of Seva our Gurus are talking about in Gurbani. They've lived by it and taught Sikhs to do 
the same. Can you imagine Guru Nanak being present physically in our /angar halls today? | would imagine 
there would be 'pin-drop' silence. 


CONCLUSION 
Carry on doing the Seva as you’ve always enjoyed doing but from here on, think of what our Gurus have said 
about "Gur Ki Seva Shabad Vichaar". 

The highest form of Seva according to Guru is still contemplation and applying the teachings of Guru 
Granth Sahib in one’s life. We need to transform our behavior, character, and our minds to eliminate ego and 
adopt virtues for a better spiritual living. 

Don’t go bargaining with the Guru. It makes no difference to Guru if you were to do Seva or not. Seva 
done with the 'right' mindset and attitude matters. Yes, that also means we're not supposed to talk or gossip 
during Seva. 

When it comes to eliminating ego, here's what Guru Angad Dev Ji (2nd Sikh Guru) says. 


IGA au dad eg St fea Me II 
fara ad A inet Sd at ee AH Il 
Bod Ad Hed Hod feg Hath ey AMG IRI 
Haumai Deerag Rog Hai Daru Bhi Es Mahey] | 
Kirpa Karey Je Aapni Ta Gur Ka Shabad Kemahey] | 
Nanak Kehai Sunoh Janoh Eit Sanjam Dukh Jahey | |2| | (SGGS Mehla 2, 466) 


Meaning: Ego (Haumai) is the most dangerous disease of the mind. However, there is a cure. With the 
blessings of the Guru, one is able to attain the knowledge to subdue ego, hence one’s mind is prepared to 
absorb and practice the teachings of the Guru (Shabad Kemahey). Guru Sahib says, listen! my beloved ones, 
this is the way, this is the method, to attain a life free of pain, misery, and sorrow. 
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Adorned in Holy Garb: Saints, Plunderers or 
Tthugs of Banaras? 


Baldev Singh, Ph.D. (Kurukshetra) 
baldevsandha43 @gmail.com 


Refurbishment of unbiased mental strength is the central theme of the Shabd Guru 
as enshrined in the Sri Guru Granth Sahib (SGGS). This was scripted by the revered 
authors themselves during their lifetimes. Invariably, written in first person are the personal experience of the 
authors. It is free from the bondage of any dated dictionary. Explanations of all the terms used in it are either self- 
explanatory or lie within one or more set of alternative explanations available within the body of SGGS. Besides, 
the thematic unity of a Shabd revolves either around the theme “pause and reflect” part, called “Rahao”, or in the 
final line of the unit or pauree, or subunits of a Shabd. 

The limited objective of this piece is to highlight how mental sickness spreads its tentacles by using: (a) 
the tool of word of mouth and (b) the tool of demonstration effect for its solidification. Towards this end, one 
Shabd of Bhagat Kabir enshrined on page 476 of SGGS is elaborated in Section 1 and one Shabd of Guru Nanak on 
page 85 of SGGS is elaborated in Section 2. Implications of these two sections are provided in Section 3. 


SECTION 1: PERCEPTION OF HOLY SAINTS OF BANARAS BY BHAGAT KABIR 
This section is organized in 4 subsections. First subsection explains the essence of the Shabd, its Rahao part, 


namely 
WA AS 3H a srefg 1 avs fHG UST aieare|fg NA Tae Il 


Aaisae santh n mo ko(u) bhaavehi. Ddaalaa sio(u) paeddaa gattakaavehi. Rahao. Raag Asa, Kabir, 476. 
Apart from the Rahao, the Shabd has 4 subunits. The primary focus of the first two units is on the display 
of physical aspects of life of a holy Saint. These are handled as one section, sub-section 1.2. While subsection 1.3 
picturizes the psyche of a hardened criminal, the other subsection 1.4 picturizes the psyche of a common man — 
a devotee of the Creator within. 


1.1 Reflections on the Rahao Vers of the Shabd. 
Bhagat Kabir says that | do not approve of a person {n mo ko(u) bhaavehi} who deceives others to satisfy his 
negative emotional passions by wearing the holly garb of a Saint {aaisae sant}. 

When a passionate thought of mine remains unfulfilled, its agitational in my mind remains as high as the 
irritation that is caused by an iota of a poisoning substance in the eyes and skin of my body. | thus prefer to refer 
to an agitated state of mind as a “poisoned” or “sick” mind. A poisoned mind attacks and harms its host body just 
as termites do it to its host body wood — a perceived link between the two parts of the Rahao in the above cited 
Shabd. My poisoned mind uses its messaging power to corrupt my thoughts that regulate my body actions just as 
termites disrupt the nutrient supply routes to the foliage or leaves of its host tree. Both erode the strength and 
power of their host bodies. 

My normal mind is initially neutral like that of my Creator within. It learns the art of patience from the 
responses it receives from others for my actions. In the process, | learn to mature my normal thoughts and gain 
wisdom. In contrast, when | allow my mind to be poisoned against another person by listening to ill-will stories of 
his actions without asking for supportive evidence thereof, | inject biasedness into my thoughts against him and 
all his possessions. Consequently, any observable enhancement in his status, or in his possessions, produce 
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reaction in me in the form of angry thoughts. When | go on suppressing my anger over a long duration, it becomes 
a disease that affects those around me, not ulike a volcano, which when bursts destroy all involved parties. 

Alternatively viewed, a poisoned mind works like termites. Termites, start the destruction process from 
the root zone of its host tree {paeddaa}. Likewise, the focus of a negative passion gripped, or a poisoned mind, 
makes all other acts of the body subservient to the fulfillment of the desired passion. In the process, it disregards 
its post-action harmful outcomes. Besides, such a person’s mind poisons the minds of his friends, family members 
and those who come in his direct contact. To win over their trust, he makes ample use of his deceptive appearance 
and emotionally charged alluring stories. It is this trust that enables him to sow the seed of sufferings in their lives. 
His solo objective being harnessing the pleasures of life irrespective of their social costs. 

It is, indeed, a replay by the mankind on itself of the observed destructive influence of termites on the 
body of a termite ridden tree and the trees in its neighborhood. In India, more than one-third of the trees are 
under attack from termites. For instance, 37% of the trees at Punjab University, Chandigarh? and 39% of trees in 
Gurgaon.’ 

Probably, this was the mature mental setting of Bhagat Kabir when he deployed the analogy of termite 
attack ona tree in the supportive part of the Shabd for narration of consequences of a poisoned mind on mankind. 
Kabir presents a microscopic picture of a tree under attack from termites. In fact, the impact of termite’s attack 
first becomes discernible from the drying up of the foliage of its host tree {gattakaavehi}, then its branches, then 
the tree trunk and, ultimately the entirety of its root zone becomes a part and parcel of the particles of soil 
{ddaalaa sio(u) paeddaa, Kabir, 476}. 

As you might have observed by now, the Rahao of the Shabd has three noteworthy layers: One, a mental 
perception of the observed reality of a person reffered to as a Saint. Two, a mental perception and description of 
another observed reality, a dying tree. Three, a mental permutation combination aimed at relating the two realties 
to draw its social relevance implications. 

Just as foliage is the life line of a tree, it is the progeny of human beings that ensures the healthy survival 
of mankind. Mankind’s history is replete with examples as to how dictators and rulers ensured their perpetuation 
by focusing and manipulating the minds of youth from their nascent societal exposure days of childhood. 

Apart from Rahao unit, the Shabd has 4 subunits. The primary focus of the first two units is on the display 
of physical aspects of life of a holy Saint. These are handled as one section, sub-section 1.2. While subsection 1.3 
picturizes the psyche of a hardened criminal, the subsection 1.4 picturizes the psyche of a common man —- a 
devotee of the Creator within. 


1.2 Physical display aspects of a Holy Person portrayed as a Saint 
What are the prime constituents of the external appearance of a person? Obviously, what constitutes his dress 
code and how he displays the handling of his cleanliness at the cooking place called kitchen. These are respectively 
displayed by two-third part of the first and second subunits of the Shabd. 

To be more specific, four essential features of the dress code of Saints from Banaras, a historic pilgrimage 
center of Hindus, are described by Bhagat Kabir as follows. 
1. They wear a pious long loin, cotton or silk, cloth which is draped around the waist and legs {dhotheeaa} whose 
length ought to be three and half yards {gaj saadtae thai thai}; 


' https://timesofindia.indiatimes.com/city/chandigarh/termite-terror-uproots-city/articleshow/51247128.cms 
* https://cpcindia.in/blog/why-trees-in-gurgaon-are-termite-infested 
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2. They wear a sacred cotton thread {tugg}? which is handmade by twisting triple strings {thiharae}. It is wornina 
distinctive style {paaein(i)} from the left shoulder to cross the body onto right side of the torso; 

3. They wear rosaries {japamaaleeaa} around their necks {galee jinhaa}; and 

4. They carry glittering {nibag} jugs {lottae} in their hands {hathh(i)}. 


dA Are 33 Usb fsad uefa sar St fae HUTS Se ala foaar I 
fe afa a Ha 6 wrdbafa aaah aA ST NA 


Gaj saadtae thai thai dhotheeaa thiharae paaein(i) tugg. Galee jinhaa japamaaleeaa lottae hathh(i) nibag. 
Oue(i) har(i) kae santh n aakheeahi baanaaras(i)* kae tthag. [1] 


Besides, three cleanliness codes for kitchen activities prescribed for these Saints are mentioned as follows. 

1. They are required to rub and wash {maanj(i)} pots and pans {baasan} before putting them on {oupaar(i) 
charaavehi} the fire pits {choolehae}; 

2. They are required to wash {dhhoe(i)} the firewood {kaatthee} before putting it in the firepits for igniting its 
inherent fire into flames {jalaavehi}; and 

3. They are required to dig up {khodhi karehi} two fire pits in the earth {dhue(i) choolehae} at an open space 
{basudhhaa}. 


ana nifA vores Gufs arat afe Asrefe il aA afe cafe ef Yaa ANS HSA Uefa 112 II 


Baasan maanj(i) charaavehi oopar(i) kaatthee dhhoe(i) jalaavehi. Basudhhaa khodhi karehi dhue(i) choolehae 
saarae maannas khaavehi. [2] 


Interestingly, in their zeal to display how clean they keep themselves; they sprinkle water on the wood knowing 
well a moist wood will first dry and only thereafter catch fire. In other words, they cleverly replace the wet wood 
with a dry wood. 

Their modus operandi are simple. Whenever any pilgrim visits the temple, they start probing about his 
name, place of residence and names of his family members. To gain his confidence, similar names from a mythical 
historical record are shared with him as his real ancestor’s linage. Once his confidence is won over, they start 
playing with his psyche. They tell stories of earlier pilgrims who have a better life after they had done havan? for 
the benefit of their deceased ancestors. Then they suggest havan be undertaken for his ancestors. Once, the 
pilgrim agrees, they ask him to buy material for the performance of havan or pay the money and they will do it 
for him. This act ensures future clientage of his family members with whom he shares his experiences, generation 
after generation. Once, he revisits them, the greed multiplies and so does forms of exploitation change like the 
one practiced by a hardened criminal. 

With such a hindsight in mind, Bhagat Kabir perceives the extent of exploitation of masses through acts 
of plundering {tthagee} to be as extreme as those of maneaters (maannas khaavehi}. They {saarae} are, indeed, 
Plunderers of Banaras {baanaaras(i) kae tthug, Kabir:476}. And continues to say, it will be diversity of facts to 


3 It is called Janeu. The three stands of thread represent Rig, Yajur and Sam Veda. The knot in the sacred thread is called 
Brahma-Granthi. 
https://www.google.com/search?q=sacred+thread+born+byt+a+brahnin&og=sacred+thread+born+by+a+brahnin&aqs=chro 


me..69i57j33i10i16012.12675410 
4 Banaras or Kashi, a religious hub, is located on the river Ganges for about 5000 years. Currently, it is called Varanasi- a 


district Head Quarter of UP, India. 
5 Havan is a burning ritual of offerings of grains and ghee. It is performed as a mark of births, marriages, and other special 
occasions 
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address them as {oue(i) n aakheeahi} the Holy Saints {sant} of the Creator within {har(i) kae}. Rather, address them 
as maneater-cum-plunderers of Banaras is the essence of the last line each of subunit 1 and sub unit 2. 


1.3 Working of a Criminal Mind 
Having made strong observations about the behavior of so-called saints of Banaras, Kabir puts himself in their 


position and tends to visualize as an established criminal {aparaadhee} working of his own mind in the 3rd subunit 
of the Shabd. 


@fe unit net feats wrugt Hag wugA agefs il Ae He feafa mfsHat ace sarefs 113 11 


Oue(i) paapee sadhaa firehi aparaadhhee mukhahu aparas kehaavehi. Sadhaa sadhaa firehi abhimanee sagal 
kutanb dubaavehi. 


As a mentally sick {oue(i) paapee} established criminal {aparaadhhee}, | will always be on the outlook for 
a prey {sadhaa firehi}. Though | claim to be {mukhahu kehaavehi} above worldly attractions {aparas}, | will be 
willing to deploy all available tools of self-conceit {abhimaanee} to catch my prey to satisfy my worldly desires of 
taste and beauty by snatching their wealth and power. With my tribe of disciples and those who contact us {sagal 
kutanb}, | will remain forever {sadhaa sadhaa} wandering around {firehi} waiting for the day of our inevitable ruin 
{ddubaavehi, Kabir:476}. Kabir depicts, thus, the mental makeup of a person who becomes a hardened criminal, 
whether or not he is in the garb of a Holy Saint. [3] 


1.4 Mental makeup of a God-oriented Common Man 
In the final 4th subunit of the Shabd, Kabir detaches himself from his criminal garb and start thinking like a 
common man while conversing with his Creator within. 


fag a ofeor faz dt Sar SA AGH ane Il ag adit fan Afsag Se Usafu Aah S wre NBII 


Jith(u) ko laaeiaa thith hee laagaa thaisae karam kamaavai. Kehu Kabeer jis(u) sathigur(u) bhaettai punerapi 
Janam(i) n aavai. [2] 


O my Creator within, whichsoever value system You have bestowed me with {ko laaeiaa}, | am attached 
to that {jith(u)} and will remain hitherto onwards loyal to it {thith hee laagaa}. Without compromising my inherited 
value system, | have, consequently, been adopting to emerging circumstantial realties {karam} for my livelihood 
{thaisae kamaavai}. By the blessings {bhaettai} of Your forever stable value system {sathigur(u)}, | have been 
relishing my worldly life. | do not think that there is any need to have a relook at this time-tested value-system 
during the rest of my life {punarap(i) Janam(i) n aavai} says Kabir {kehu Kabir, 476}. 


SECTION 2: VISUALIZATION OF MENTAL STRUGGLES EXPERIENCED BY A SEEKER OF THE CREATOR 
WITHIN BY GURU NANAK 
Below is a picturesque presentation by Guru Nanak on page 85 of SGGS of the working of a nascent mind, like that 
of a child, who has exhausted all his ideas for his best outer presentation at the coaxing of others but remains 
dissatisfied from its outcome. On reflecting where he has gone wrong he then reflects over the probable remedial 
measures. A realization dawns that he ought to be choosy in deciding whose company he should seek and whom 
he should avoid to have a peaceful worldly life. 

Alternatively postulated, in the 2nd Shabd on page 85 of SGGS, Guru Nanak ji presents his mental 
experiences as a seeker of the Creator within. 
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ast wAt Pain wird gdharg Hag aAM arshut erate feeshars I vii, 85 


Gl(n)ee asee changeeaa aachaaree bureeaah. Manahu kusudhhaa kaaleeaa baahar(i) chittaveeaah. 


| am {asee} excellent at communicating {g/(n)nee} the essence of a message to others {changeeaa}. But 
my actions {aachaaree} harm the interests of others {bureeaah}. By ignoring issues of my mental health, | had 
unintentionally channelized almost all my energies to please others through my exterior appearances {baahar(i) 
chittaveeaah}. As such, my mind got exposed to the bombardment of impure thoughts {kusudhhaa kaaleeaa}. My 
mind {manahu, M1:85} has, consequently, lost its wisdom driven guidance that had earlier ensured unbiasedness 
character of my actions. 


dim afag fasion A Refs eg usr Wot uA ash wefa Afy gebrs I 


Reesaa karih thinaarreeaa jo saevehi dhar(u) kharreeaah. Naal(i) khasamai ratheeaa maannehi sukh(i) raleeaah. 


| realize now that | had made a mistake. | thought | was imitating those {reesaa karih thinaarreeaa} who 
had {jo} the company of that person {saevehi kharreeaah} who had imbibed and retained pious values of the 
Creator within {dhar(u)}. Not only they relished His company {maannehi sukh(i) raleeaah}, they even imbibed His 
pious value system {naal(i) knhasamai ratheeaa, M1:85}. 


de atte faster gata fants ehrg Il SSA ASH Aarga' A f3a 2 Afar firs 1211 


Hodhai thaann(i) nithaanneeaa rehehi nimaananneeaah. Naanak Janam(u) sakaarathhaa jae thin kai sang(i) 
milaah. [2] 


Despite the empowered power of mind {thaan(i) hodhai}, their behavior displays {rehehi} a degree of 
calmness and modest humbleness {nimaananneeaah}. Whenever circumstance provide me an opportunity {jae 
thin kai} to have such a blessed company {sang(i) millaah}, my worldly life {janam(u)} will become fruitful 
{sakaarathhaa} says Nanak {naanak, M1:85}. 


3. CONCLUDING OBSERVATIONS 

Three implication that flow from preceding interpretation of Gurbani are as follows. 

1. External appearances are deceptive. These should not be taken at face value. People in the garb of holy Saints 
could be hardened criminal and plunderers like termites. Avoid them. In fact, Bhagat Kabir prefers to address them 
as maneaters {maannas khaavehi}-cum-plunderers of Banaras. Such is derived from the verse: Sf aig a HSS 
mmdbafd Sata of ST 1NAI Oue(i) har(i) kae santh n aakheeahi baanaaras(i) kae tthag from within the Shabd 
by Bhagat Kabir on page 476 of SGGS as discussed above. 

2. When | fail to attain what | had aimed for; | must do self-reflection on whether those persons | am imitating 
deserve to be in my life. If not, | must explore possibilities of finding alternative like-minded people in my life — if 
necessary even by changing the work place or residence. Such is derived from the verse: TSP aA Satbat niratt 
adhd Hod AA abut ugg faedmitd || Galanee asee changeeaa aachaaree bureeaah. Manahu 
kusudhhaa kaaleeaa baahar{(i) chittaveeaah, within the Shabd by Guru Nanak on page 85 of SGGS as discussed 
above. 

3. Like any scientific analysis, the study of Gurbani demands an unbiased interpretation. Being victims of our own 
thoughts and beliefs based on dated dictionaries, we will, otherwise, fail to comprehend its real import. 
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Nanak seeks the company of the lowest of the low class, the very lowest of the low. - Guru Nanak ji 


S.Selva Singh 


Email : tamilsikhbcaef22 @ gmail.com Contact No: +91 9442982996 


AN OPEN LETTER TO THE GLOBAL SIKH COMMUNITY 
Sat Sri Akal 
A large number of ST/SC and oppressed class people of south india came to know the teachings and 
struggles of the Gurus and the Bhagats through the political cadre camp of the political scientist 
Manyawar Kanshiram. We are happy to say that we are also one among them. 


For the past five years, we have studied the struggle of the Gurus and the history of Sikhism with 
eagerness to learn more about the Sikhi way of life. 


During the Sikh farmer’s agitation at the Singhu border near Delhi, a dozen Tamil speaking Tamiliyans 
embraced Sikhism. 


In South India million’s more are ready to accept Sikhism. In their quest to become Sikhs grave 
reservations such as , Why do Sikhs use saffron color as the Gurus Nishan Shaibs / flag has been 
raised ? But members of our organization after having studied the matter and learning from the panthic 
history have made a clear decision to use only the dark blue / Surmaee color given by Guru Gobind 
Singh Jee 

We wish to inform you that we have no untouchability or discrimination on colors. 
But we are determined to say that we are not Hindus. 

The saffron is closely associated with Hindu religion and their culture, especially Hindu monks and 
their organizations. RSS flag color is saffron. People of South India sees the teachings of Bhagats and 
Gurus as timeless ideas for the good of all humanity. Hence they must not be allowed to commingle with 
non egalitarian forces as the RSS. Now we are going to ban the use of saffron color completely in South 
India as it is a symbol of Hindutva political agenda. 

We want to inform the Sikh community living all over the world that we plan to 
use only the dark blue color flag as given by Guru Gobind Singh in the lakhs of 
Gurdwaras that will be built here in the future. 

In Chardikala (Eternal Optimism), 

Waheguru ji ka Khalsa Wahegutru ji ki Fateh 


In Guru's Mission of Equality 
& ef 


Selva Singh 


Date : 15.09.2023 


"¢ 


Chairman, 
Tamil - Sikh Cultural Brotherhood and Educational Foundation. 
Tamil Nadu. 


Arivukalam, Subramaniyapuram Road Korampallam, 
Tuticorin, Tamilnadu, PIN 628101. 
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We tag tl fed Ads ae Ut Ad US MA? 
Heed fry adat 
terahukum@gmail.com 


Conta ngs fed cel fe miftd Je 3 frail fed rae faSd Ta o nid ath fea faSd 2 ars aS Yacias 
a de marta fer, sn onfe 2 fen A stadt faGdt cf fen gal ATER ead HEH fed 25-50 HA 
Yacdas Je, wat fad! Adiga fafa a AMAT 75% Yactas Jer ural fac 

GA sai aval Ags tds adie 3 dis ade we asa a fel a, si fea fea era fad HH Be F 
EMS 100% Yaaas Hai Ts fad A Mike si 25% fad Huge SSH 3 wet 75% A fiteatt GH fad } 
fenral fed Yor a fieal FACS w oH di fra dis fu d fa Yadias si va tale, faedt 6 HHVS" AH Aa 33 

Ud, TS Stag chal As Taabus UAH HANH 3 udTeS Tel gd, Ga wuss Sel niuS Ho S fSnirg 
ada Ue, HS dg et Jas ada Yet J st A Ga Cus Adds usa we Aa, AS Afenitg HST Aa! AA Tg 
JaH age! Fret J, CHS Ha 2 fHal ASet CA Cus 3d usta Gal ASdt Han 3 udvidh! fea Hea tas Teh 
SI USAT HS § MAT as Ads | ale SF ASt clonal HH 2 fuBagS Cue ded 3 Cus S3 a Tg Sq 
UTI Fda! Tal MY SITE" J 3 aH Tg e Id FS Hoa da Clon Tg 3 Sh ot Sst Sat Sue Ti 

mitts ct fra mtu oH, fea mt wet Aas Ud cast Uet J Afonid Feo SE, UGH-TS UES Be, Hat 
WMTST eV HATH BUTTE BEL wine Bu fea CA Hs UH Hs age Sa Ti 

fra nas J GA Hise A yee fq fea de ud 32 ae BT AGS U1 fra for BTS SH CA? HS 
ani ada CHS Udi devel due J, GHas ae fans od due, mids agar tet Hat od! ud A fost fH St 
Soll Sve HS fed fea Sour dik J fa UTHTSHTS HS Gar 3 far da ate, web a ate werent J st fg 
TI SAU Td 3 YSIS Ose uM Fier J fasta Cuet guar } fea AHS" BSS USAT Uh fat fs Non- 
Negotiable d, did HHYS Ud dl Hdl ds 3 als Odi st Tauet fed oi ype Sa AH Be Ti 


1.916 

BlSd USAT 6 YG fay a fea Are ad fest fa fA HAT wT fea Hfsa J fra Fast S Ht ArH Guardia 
dae s, aTfal Stag a ae ROA eda Guy, fa det Cre Yo fed Saw a mnie des set Gre Us fed | 
Gre thane fed det Gu ate adil fra Hse fea Set CHE SS He Sf, Ae Gar S| et GH U| Ge, Tet 
SU Sil Get AH Hah od), Ae Pat adil et Usa Si, Set Gar Sat! Ae HAH Gar di, Ae Ha oh 
al fan } daft Heal ars geteun, ot at Ud fH TS | aT fa G dB aS, STA G aTISI 3S | Cd fea, HS 
fra Gras fra der dirs dad 3 Crd genet fhact fee urs niu § Gar 3 fan da @ atet Ana fea 
ad 8 Us ade Ud MH A St fas Hae Gi 
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2. JAH 

Jan Aut eI Ud (Core, Foundation) aI BSA USH & Afonitg TSS TI Ste Ha Set ata d 3 fEH 8 } Ha 
ade Sin att sant d, Gad- Jan! Hut snp fed Jan a fou Ja fan aS qeds VSel d| eds } HHS 
Sei, clonal fiat vadias as fags Bel, Jan } HH a wwe I fea HSg sdlat J Brag uTsATT } 
JAH T Concept AHETSS 3 fear feT St AHEM far UTHTSH B'S WSS UT SI fea aH J oe TI gi, Fas 
J, dian d| fea Fas FHSS SEI SAS Tent 3 wmuY Heo, wtuS ufgerg ATS BY B fe3| fea ud Aas 
dg ada Atos fed a2 flog, fered nis Sasty BS Bs Ug HHT} Tet J! Bi ats fe Has Sel Ad Sas 
fudge ue Ja! fEA Fas wT fea Tat SHES (foundational) SaS/AdS fEA Wee fea eA ast fama g : 


Test Aa 3 det 1 Sa feafe afa AHA AS Halt TIA AST NAN TIE i Cs" 730} 


aai= adat 3 das fead, HA= UGHTSH 3S NG, fka fete ad= fua'se ste 3 HHAfG= fea Arg, fea fra, 
WSs TUS HS nied YS SS, Adis UTHSH! OS Hla dient, Ael= CAS 


mde: Has DBi AIS BIS UGHSH B'S AS Sdi det! A feat dst ga Ue Su ge] JH BS YU 
WHE SA Het J, frag GA S Hall Ske UTHTSH OS fhfsor dk afs Hae Ti 

ae: fge dist adabat fa Fe TS SA AIST TAS, WS-UZ HSA TTS Vi, fea fen Cug Su faus, ae 
Re, feora Seba aasbat, AS dar J, ud FEA BIS UGHSH! BS Hal Sd der, AS adi den Fal dear fkg 
TS HO fed dat Sat Yor BE ay, Ua Udi Ay ses Be ars fa da fears, Jd He, Jd Hy, Jd faaHl=e GA 
UdHTSH ef Csust 31 at CH oad fea det ve, at tet Cal Fe fed Ay, adal fed wes Aah, ySt fea 
favatt feu, ard fear feu, Afoa HaMn TTA ye Area St ht Aa d Hae | fea fas Odi fEa HES Ud Adal 
Udall! Sot si aA Si AUS ala Aredia | 

fra, HHS J Hse fea SF fa S THAR da aga, SSS SAH! Ada, SI SATS! Ada, BAIS Bat TB 
Wee AIS-UTZ 2 fAACH AMS, TUS nity > fan 3 zt 3 ofan 3 ul| HHBST | 


aoa HIST Y Il farfa Tet As Sts UST II 
wa 3 WaHas Afs ust A Tae Il 
ala Adi Sel fara Aas Afar TH AQ ate wre 191 
A Ys ald ASS HSS Sa AHS Ag 3 UTS IRI 
AS ufs af afar ys Sa Ufy Ufy Brae faaATST ZICH IST 1299} 


ae: fan} udteot HHS SSI Ad Je SH J aet, fend aet Ae S AUIS oS He flo sre Tg ¢ fants 
aS fing dieu, GH Bug MHS Adal Hg as, NS Je Bae Udi Bare 3 or ae fuga! Hs wTuY dt sare 
3, Ae 3 dg 2 farts Heat fea mfoAA ofr fa usHTSH TA St Gua J, Ga dail di Je fea ty ey fa, 
MIATA ad-ad 2 fa dd fea few, Ad-wed fed UGHSHT GD, HA UST ngs Ged | 


3. Sfenn 

WZ ada, SHS Ada far } ve Ai HTS AHS, Clon 2 Hs SF e3 TSH! fed fea Ji fae Tae gor aruler, 
far § nue gaa BT YoS Vey, fan Gs aga ESAS SIRS, GHA, fone fhg!s WS aaa nus wa 
fors' a adel, far fran oS ast fam egs ST ASH J ws ASH T asa Ut fet fea at SH? Saag Bi 
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chon frre Jo, ef 3 H3u & fas FHSS Jol chon Sh aurg fed St Hu @ WS faawe J m3 CA 
FS 3 HS Fed § da a Guard | 


US Ugh fen a ys i Ase atu aftr fate afs Aa ws de Aer” Il 


fra ud ufrstras efor fed a faased 0, fA age Uet deat H3u fred § gz es ot WE 
fear! Afra 3 HHS Ge, fen Qua wns ag Be si Ahn ye Het gD! A faa ASU Oa ASH ue fra ASH 
8a chet Si me faa cheat Sl Ga Sta Sill 


4. HASH O'S Usa 

HOY Vets fad AHA fed Sdi sgt ASH, sts Sts CATH HS Suis Sg CU HABH S| Hani 4 ata Gug, 
otra 3 ug Bug, Hdd } was Bug, unite 3 ate Cug, AHaH eS Se adifanieui Cus, afas Ssh 
Ast 8 afes atebat Ws Cug ASH a eASt wisde Jl ASH 3S HASH Tt fEH Sarat fea Vas Tal TS 
Fe ee ary eer are a ee Onova geen 
Yasmifedd : 


ala wiefd ate ats ate J “fs ate I 
alad fsa a Afa ata efamr fr@ fomn dA II 
fra ate rebate foe seta Sct SAA 183i ist 15} 


dg aoa AfgE 2 EA HIS Bee fee Ste HI Cab e Jd CH fenast SHS J A ASH, Ue, purest, 
Sand @ frag J Gaetan 3, use gerfesi 2 oH 3 SHS AHH fou Feta Zaft 2 Ua ate 
we dd fronts } ag Afoy afd dd Ja fa N39 aS ust Til fed wd Ca WSIS, SASS, Hace w fag 
den fan dd FSH a Ca atde d fa Nat <font (GSH ado SS GTB) aS at faust! Gd saHIGe B fa fa 
Sls Sy, Ta deo Seat aS Fi J, Gaal § Haier Are J, GS UHH at wufia Jet J! se fea Ay, fea 
Mindset Hfaitd HSS SE Ae Add J 

A Tofatd fea ARH HS Odi BS Hae fa ul Stag J Cue Bela few us Sr mee | 


5. Ag Uda 
HSA He 9 ll Sas AS Gas BG il Asa Ahr fear sre i 
MUA a IS ATS Il Sa St Ug AY A ufs Ba ures A is" 83} 


lS USAT SIN? Ja fa Ast SH 3 ws WS Bag 3 fifsur eoural om, Ise, fas, AS sgS dA 
WAS fed SIS FSG! Be Ti St UGHTSH nidl (Eas, US, BS US Hal ee ste GH UGHSH! BS Tale | 


WS a da 6 Adbag Ae Il FoH fe A YraH| Tet NAVI 
AfS a de 6 afd Hay Tes I 
fen cae 3 vats agg fearat NAN TT Il 
ad ao na Ag Bet || Fou fie 3 AS Gufs Ts 1211 
Hel ta AGS AAT Il og fafa a3 WS TYITS 13 
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Tg WHITH USA SATS Ja fa det wru\|t AS (HaTsa/fde UGH WOH Yet at AS Is 
WBA) SHS BI Ad | Jd Sd HOY IHS J, Gad, H YTH/USHSH os fea fad Hays Ted ct mmu\Nt 
Ws fee sad HIB Ade US, EI AS VHS, uidarg, HOY vied Is fearg BT args Yeel | GIst waht 
fen cds Js 4 Hoet J ud fea UGHSH S ot AS Ue dfn 1 fit fra 3, afhorg S fea J, gH EHS BiB BIZ 
SZ VSS TS | SS UGHSH feat J, HS} YeSS VHS Ads fea J, gH CaS S Cre hate Het Osu Sy 
GY, ds wad TS | 

A, Hat dd fags Ale 3 AU? JIB fha|Y WS-uy TS CHU ond few Hay 3 Ted 3 (STS Ba HHS 
Hoa UH Te a ENS AIS) Adi Hal a, USHISH O'S HS cs Seat nas gd 4 Sufesfand Tags wweer 
J SIA USHSH a yes Jd Ad, Jd HOA , HS gu fea fea AHS St AHS 

Te AES wie J fa Ara fed fed g fra Has Ut Aaa mal SU Va Jal FEA ASS TT HeTy MA AS 
Weed di Ure fee non fet a yates fea d fa Ga fea MA HES fee ofe Jas fra fds us § Has SS 
BTA 80% JS WS CT 2% | faa Sie farest Sel HAs fea Ted far we Ca Hebut ga far Ja asH e Bat 
aS dda d 8 forest fea A SS 40 Tet Sy Js Si Quai 2 gM - feea, fsGarg, wate Av 3 fas a fas 
yates J tet d| WS-Us and ct fra Garage II vin fu } AS Us } at Pall Sat m|t fur d far fy 
3S Hae fa Gast a dew He di fka dis 38s fa A sas fea d, ga SS nus far 89 BS Be Se Ol | 
a3", ETS, mHdlat <adl HBat ANS Has HSat Sa fy UG! Tg T fami se BTS BS A Te UT AS- 
USAGI aS 8 age faSla raat usa fess tH, Ja, Ue Ba Hes, fen Bet fea wa fea gs ett 
Gi Jd CH UGHSH 2 ddild ¢ Sud Jud gS CUS Sel mS Cnet Us HSS ct EHH HITHA ads Bet! ud 
faurersd fy fra Sata HOS § Bua Hod, uifadhai wet 3 A as nus dade Js, Ast Ts et forrag 
aS difentd aha eh Ta | 

Ao ade ofa A Taret uz 2 J Heat fed der de Ws-us va age fea fears Jat 3 si Oat 
Sat chit fasral use ty Sete | faSta at arg ATEH <S fes ae AYS ws sda feHa Gud ASdl nA age 
3! fuss ag Ast fed 2 yt fasral aretha Ja | ufsst fasra feHaTES SF USS Sut Tara Ch (Bt 'sapiens' J 
A ud Hoel fefsomm a fesory fenton o1 Saga 25 Sa AS ulssi we HOS! Wat Chat ufssbat SAB, 
ufset eg fea ust ona fa Gus vE debt, GEIS a via saa fefsTH| VA fasta J eal AASY TH early 
Indians' | f@d ed faster Genetics, Archaeology, Language wife 2 Has Aba SS fears aS AYSt 2 wag 3 
fra res aad Jo fa Art eabut ¢ Sa fea GAS U JS TAA G HSA 'Homo Sapiens' Afdel d SH 2 SUAS 
ufsat de det AS ufsest chat Arsh feontal SASt USH 3 Paha Ja | PAT sts fed ASleve T HE 200 
AS ST Yds Ste WA SF Ae 2200 FANS Ulgst Sot! fara! mis fea Has AS nitshs Seif 2 yUhat Ss 
TIS UYS THStat } GSH Here SE afet fora | 3 mifa casa fas gras Gt vast Gus ct adi wat GA 
2B 2g eH fratomt fea SF HH fae Sy, flrs, Hf, dt, ssh, AAeion ae Afssy unfel feast 
Usd fed ASAT MS 3d cede ds At A fa AH UTS usH A Teh ud sds fed fed ede ds ka IS UGH TT 
for ge aet 3 uid sa fea eae Js eu SS add wes fant We fed HS Tent 3 AG dee Hyd aI H 
fest, sre ry af erg fest! ud far FEOHS } F 15-20 HS aS doa fed du a ae add de Si CHA WHS 
JAI SAS Sa Ae I 3 SUA Tad fea Wea Ong Aa free di ake fed St TSS 

Ud BSa Si fan Set mS} Has Sd JeTSS GA BB Ht USHSH! TM JaH FESS SSI | TS mH 
PSS) A Odi fka AST Hae | 
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E-mail- kanwar238@yahoo.com 


A Had Stag US BS ASt Aet Ve A 


fra vastag da rfag usr 681 3 yifas J 3 fen Ua 4 vat FT iS feHSTA OTS at; 

ufsor Aare I 

dg aa Aloe fed wifes uel fea Aaa (Meaningful) ws woget (Practical) 

Fiza He SAS AST YRS Age J FER wOATG feH Vast fea Hae Hes Hee eH A farts feS fara d 

Gn tt dare} are fear ado MH Sa aA D | oASbus fea J fa Hay Hore Stags asd ug fu|er fea J fa 

Per ia ae eS Ol Mise ste Sie Nees one R yO, 
i) 


fea Hes Fe far ae Ft A i aS 2 BS Je AS HOTS UMA ufent ae St Ga AfaA ct afa ted fa 
Fe Hare I Stes Hore ae J AAS fos BS Hoes! ae J | ake Cais Fa us ad Ja fanae FH 
Hare d Ga Fes Hare | Ga St aet gare yar a Hore J! fea AS Fes hfe Gerd 

Je Fe fen Vast a fears age oi si Vast adi fea AHSTfEnt fam 3: “A Has Stag nus 3” gE A 
Ha duet d Gg MIU Slag’ UA duet d fan dg 2 yee Te A aN Te Slag UA Sil Hs i nimusY Brag a 
od He fa mH Sa "3 Jd fenast Sat 2 yee Te Sag nig niga! age Tse Js nis Fare saree ae Tas! 
Je st Hdl wet ag, AS, HSH, Uss, Asa Ss da ae age sderg ye Ti ogg we US Ja ms Ba Cai uA 
oHal due afde Ja | nitue Stag UA Si Ga Hie Sal 

fend fared Sa fan Yastard chat gerehat geht Yasha (al fed fan fesdard SS area gebat 
ene le ee Eee aes 
AHSTg et J: 

A ureg at uret une fsa at ws mare ae I (TT: TI: A: US™-1160) 

fasor Hue ning fest o fa Us Bh Yost 2 Ud Ue SS Hfgas wey Are J, avs YSSbat wish FH 

sre nid Hat due w ast Bre Sd Gar ifeA wae fea fed fas 3: 
3 urTag 8S a fas Ue eae AGH fades J ACI 


Ua AUC SYNdt fea AHS fest far J fa Us SI SYS AAT us SH ay 2 Hae J fEH Bet feA SG 
Hel ado Valet Bs Odi d Haat fH gi Hat yh Sl Sebat| fed GS Ta HHyed fenast AHS" Sd Ud 
fed 3A Sa feai yoshi ai saat uA Har Sue Ta fra Cai a wiruSt Ag ws AHS Sh Ss JI 
MAS fed SAY Sa nS Stag UA St Ale H Sd A Sal @ niu!) nivg Yor I | Bz st nue) nivg YS 
Sad UA We Cet | fea wae fed vied TS orag t Adu fea cantfiot J: 
Stag JHd' Ae ISS" Il ATS Apt AG Ys VIG UST Il (TI: TI: A: US™-1160) 


ned STS Sad sre mTUAt fasta yu, AeA AfS 2 farts BS wat Tet Aas, HS, Ho, Ya eset g, 
AH J, ws A Hal wruet fede Yo UA ost aie J GA ysl SHS uel faa yu da ct cA J fA 
wag Hal Ud d Hat JI fea fase Ya dt neg SS TUS! Stag Jet | Toaet Td St ygs Aue ag fest 
3: 


te tins fours AY Arad Ads Wet say Il 
Ves HSS Held Hal A Hay What Sat Sl (A: Ti: A: Us-612) 
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STS CI USHSH FH Sad A tla cfensS v, fours Ds HY UTS SS! Aldld J Oa HS 2 vied SALT 
J1 Gd Sad Hasna sri fee odd EA? OS fea Sh Fue SST I fa HieT SS! Stag HS gy Vue Gd, 
Hee dus dd Zag OS Safdar di fH eae di fea AH feat ¢ fe feo mS Yous Tyger! H etd 
Fe GH 6 fas wd vd Hf Are 1 fea feo AHS Set adie d fa fea nied es Stag nTuSy fase Fy, 
niTUet Heth HS St Hs td 

feA nue nied BS Sad 2 Hawu 6 fenag as feade si fen a Aa SF qeaet FJ ot free J 
Taset AHS J: 

Da AA aed a Vl USFOH Ts Sk Fel (TI: T: A: UAT 1142) 


Se wTUST AHS, WS-8y, festa Yu cao det Sf Cet CesT dt di ge mruet fada yu GSH J us 
UTSYTH (USHTSMN) fA} Stag SA fan Are J BH fea ws uiuSt fada Ft as IAS as ae AeA farts 
fed det Se ae Soa Sid Se fea fa Hay SF wTuMS|t Ay, AHS, festa gu, Ht vied ear Stag Jet d fkA 
MOH Had MUS HS STS TUS Als farts Tl fades Yu SoH Sur are, niuet Wy-gy as Har atst AS 
sea yd d Hat | nied Ss Ora HHS fer J fa A Hat Set are I Ga eras fEHTSeTSH is Gare as fae 
Hfgas Adal d| Haat ysst eA and vied 8a a UAT Odi Adal det Ad GH amAs Ad dar at Hides ws OuH 
ads MSz Sat J EH Sgt Sa|S BS HlTas Ads B'S SA Afar Het Jd Ba fs Are I 

fen ve } Ange SHS fees fea ToT Hee Ta fA TA Hal ada TI HAS Fal AUS J Ale | 
adel fen sgt d: t fenast Sadi ans fra Fede Set faase Ja ud wd faashont Cd a3 Sed Ae Ta | 
fra nmeet d fo HT fra us od Sa nigeTA age Ti St fa AT zas fra UTS AS GAT mmaet J fer Sta J mrt 
MdeH St age Tug ua Jd a Odi Ad! Uz a Age Ti ms nigema fed aaat d fa AMG fesatl sas SUH Ae far 
MA ez a Sas fg ude ATE | fea J TUS Sra UTA META AS TI da! FEA S fea Sus weed fa Ha 
at agatd| Ha fed oid Het fa As Shot what ct id) fue dare al Feces Be TS HBe|d Are | MAb 
ES SIAC rac alge ere ee enn Seales ge 
adat Ji 

daret we Sout us Sl fea Hdl frag fra AraES wis nos Hes He Sel Yset J fEA wgAG 
Fe nitué Sag Aa fea AHS 9 fa wus fami, fase Yoh, AHS, AS Ht wmu| stag J si we wus 
MAA vied STS Stag idl Hal Sut Area St GA Stag 3 fea AHS Vet fa: 


AA din A Ge Aa yata fas Sfer il (A: T: A: USt-309) 


a2 309 Sa a8 dys dear fan Hal at yrust SHS SH Bde 3S Hldos ade mt dd J, FAH fea 
fegsHyods TAS ad det 3 nied aS nituS Stag 3 fess SAH eed fa HA SaA| wis Ata a HfIas 
aisttedt SH dies Hear nicg aS nitys org} ae 3S Sd Odi BTS | itd TS mMMUS STATS Als 


fag tet d: 
Ad Ha ABS (TI: Ti: A: US-134) 


fan 3g tg aH adar ai ufgas adar CH fone a's Sdt Hal udt death 

fen nigra fen Uorst a feo FHS fort o fa Fe wiTUS nie TS Stag (faAa FU) UTA Mae 
ast ae st Ca udt J Hat d fala nieg er Sag must HO, fase gu Ae CA Ha a yUst eS fez 
frserdi 3 Sore ome fides seo SHS sas Ta DSi H Cava ya AAs fea siaess S gS 
3 faa oH fea fears we froed oe dist wierd Gx fee Hess fe via 31 fea nes Heel S ci fA 
ast fea cortfint fap d | BS si nityS Gragg UA MGeTA aS Ma Bares aNd Te Ai gare Ge Sra 
UMA AS CBs Sd Je fea dst d fea Aaa us uigsdi Heo Ae T AEA | 
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frat a gg, ISHS, 3 sfea 
DANS fu 


gurmails1976@gmail.com 


fut a 33 HSCs o, fA Ss far Une tt Ages od, fea fefsoHa AUT JI Sfey, ISHS B Sy dad, A 
ISHS Os fea aga Ht SUS Hea AUST I! ZISHS, fy fan dad C3 ys Jo, CAT fersue agai 
JIS HSS Si, UT MSA WS BST aA J fa Te Arsh fH|rShat are Su seh Js! fea uA Te 
A fty vabate AS G3 tH fed A <A U6; fenastas gu fed THA, Vat, fefent, cura wife fed Sahat Het 
Hd dd Js, CASS Suse ys Sas fest d adhd; Gaaprs ud as Bus; OS Anfsa Gabo fea GAS 
ea 3 THalfsa dat FS wsh, wruet gal, UaH, fefsaa 3 fedA J Bars fede de A dd Jal fEai Hs 
Hafan font 2 argal d say Adal JIS! HS Odl| Tas dda fea Hel uHeuld fed faase Bet 
GA dd a He gu fee ue forradd agat J, A dg Hass 3 A og gfe vfs gu ae fea qeaet gu cs, 
Heb, da-Aedat 2 gu fea AA a Hoy ASR See Sel Heat ufgst ust deat d| Taset gu drat 
UUSES Bd Td G3 US A Al SI Aes miTUST, Tole Ut Haut WS TT shew CAS HS Ad Hae Ti, we-we 
Cai Sata agg, HAS feS THAT Yead| fed WHS JS (SY niGHd fantaedd ofS AW Hae To: 


(% ashas | 

FS 3 Sour SH gow da d, fFa Hé-TsHES J) Hfeaet feast A ueudl, HHAAa ASAT Gol, 
viol wrad-30 wife Hg ay Fase | Ug gost Hse 31 ga et yaa ai da Bet Had 3 fr Tae fly 
BIS Teel AfsA us At gal fea As as fear y-feGat at feufsacsast 3; mila 2 Aenea 3 Ss 
wie 3, gu-gu de Add o1 u-feQuien vai ai opr feaBsosaat 3 goss 2 da fea sa ura As 
dus ade fed del qHd Sal Sd sat! add aH wis 2S, Tg-wat et Aulad Tasan’ 2 ai Jo Ad-wauld 
Se ee ne ee a 
mA get JI 


(2) Sfaast | 
dfra usaet Ast frutze daar } Yea ager d| fea Bet frat S Je Ard GHB Cus Cs fefeon THHS aaa BE 
BIS ase Ts | Td-UA fawn ct fetoow dda fy SASS PTR Add us: 

(2.9 UST Heat (UTA TSHeh 3 Afsararg 

(2.2) "Tyet (FAY) UdH 3 feSsaA 

(2.3) THAlst 3 HHA fefamita 

(2.8) Saura' 3 fefarnts 

oat fobat Hort rebut are, wet Sal Ags wat ate J EA Sgt St ory] Afra, UGH, 
fefsora Agd Us Jd fel THAT 3S ve fea CH Usa Sd, fAA S AST sfey Dy Ada | AS BIS Je at 
foo d; ufsst, uA Ada 47 J aM 384 J Ue at Stk, unfel wfAe fears AHS 3 fea sve CA 
AHtAS yeu a Ast Sd, FAA} Heb J arash HHA G Bos Tt sts AST Ue fee Sq a Sifani-Hefani FS 
aesd fica fae Se Save S nAYS ast diet d1 fen fads -Sarisg T WAS Je ANS HS-HASA § Add 
Us da oder d we fee ugersn Jer Ft feates Tad 3, fata fea das wu Bart Toy rs 
35 gare! Ha feforrs Yeu Hest Ag sun a fra cHETd fa gaa". Ja fener SHAS 
A sdadle ot Je eA um fefarns A easton 4 SASH Tread As fee J) A sang fea J fea frat 
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2 Ud fan Ft famio-nigHHs oS da de, Od Gas vane Ure Usa Hl Saiet Head Add ITHS aol 
for Heth frst unset uge ores eurGet age 31 fea Het daibat unset Ghat feegarsua Beh 
Behn afegehut A wero, gafent 2 gu fea fasrat Sent une find fe (Sa Curtin A rus Bs 31 


(3) fergs| 

fd? ya frost fee fogs’ (ad) fra Fed fats 1 fra AS Gass 3 AHA BS Hatt I 3 as fhas’ J 
Jugs Tea Se fa su STA, Tada nue fags Ad, fad-fAI SH CAG Jag wren J AaS-AuS Tay, 
ods frat a Hee ad | faa a fy fags ager d, Od of St fas Ua aH dean 3 or dh arafae Us| AHA 
feof Gn a fras de deat A fags Afanrad de agavemseat wg S| 


(8) fas | 

fusS 40-50 WSIS, uA ’s4 3 aoe fut a Hatha 3 Adda fas Sars fa at JI Hast fei agai 
fea re fra Hse Sil ESS ATS" HAA frat a fas | feasa Yeree @ ay Gas AY aga | fen HST 
ufssisiasa a Sz J) oS di fesaa sa Ss sel frags aaal, TUBS, Ha; GHZ Adal, CH HaHa, wss 
uré, ArS-Ha Het uret - fig Hs fHdIS G HAYS Ads CHES /Sale AUS JS | 


(u) AST | 

fifty Re? aet uy 3 und Ja! fea um St fea fade & Ysa J, EA UTA ANE fenarshut (ATS-Uy, aguats, 
g3-s3 fadbat Ssh mens) w fearga HA oa adel J Sta uA fea fea Yara Ft fags Ad, A fas os 
Aa aad J wat Ret at A etd aga Sa wns aeas J ad J AG fea fefen, fas, sss uife 
3a SUVs Hh Adds Je ufgsi ars Ug J 


(€) Douet | 
TatAstudda dl dda fy Tantus 3 dat} Auge fra oes wal Tare dg t sae Gare Ti, UAH 
Hele Ad AYS yee Ti wTuS Afgorag, seta, Ua Ss Ua tH ars wae Til EH ad Be Be dH Ts 
Sug ad te ode Ia: 

(€.9) nTYS Wi ¢ BI Gi-S? (name box) THe fed A SSS adhe Ja! 

(€.2) UsTE-UZS/HIS! UTS (ID/ visiting card) Ufa UTA UTS TSH TAT 

(€.3) Hig Addo (organizations), 4A ada fect Av fan aod, AHlarg ai GICUT a gd 

(programming) (Sue Jo st dane uaret fee St fae | 

(€.8) HoloayAgete of Urey qa fed Ade | 

(€.U) dda fry 2 wg Donel uae chat unsat J ge | 

(€.¢) AS Tawra Afoas fes, 3 wat fea St Tae US 2 Sas (eSan) SATS 

(€.9) dHO (1, i, ...), ATH (1,2,3...) dat a ai, fre Has Je, Tana viet (92,3...) ysfss aS Ae | 

(€.t) CHSus, fa TS Hae Js, Tonal uare fee ofS Are, ue ule fu Si aga | 

(€.¢9 wat fea add fre shat } da fefimat cht feQuatatda te /fearee 2 udu wif far FA ahs 

Sag sed, Cage a attafeCua Aad sd 

(€.90) We we fy Ags! fed Tana & fea Sug fen, urS-qui fed ATS Jel 

(€.99) AS Yada Sage Tov eT Ysa/YAS Ad AIS | 
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(€.92) feHH GIS, MAT TaHet 6 feS-HS flog adie, fea AS Tg AfoaS 4 fest dior Ars fips 
3de 3 fer 2 wast fee wast G3 Fs 3 ufess Tears fl Ja 31 fea Ast Hist Uae et AS F ohh 
Ura ufsaret J) art Tue fashont 8S Tae 2 ahs rug YSNe | 

Gas vane é fie u-eu od, fra He Ysa/Hatea Ja! Ba d fa Te wil Galt A dd Gy Sa/es 
Sol Hae, Wel Add Hae Ti, A Ses Ui wfonwat 3 vd oss cH Aus Bz dv; fds Ba (Cai w sn sae | 
de): HS Hy fad Ja; Joath Eset, TANS; CAH TE; HH ust ole fa IBS mle fd HAS feg GBs 
dd Js, Sa stad Ja (faSla Sai 6 ust Hadi fa ada a ot gas det uel od at dana SAAT 
at of Aas o); Aedes Ja (fata fargst } st utd fad HH fet BS Ha ads Bh fers St odh) at ate 
(faSta Sa ade Ja fa aH feat Haft fed Tt Bast dd, Sheu S uns fea ad Ae di ot Aa)! fut }, fas 
fas a Gas fad ufo 83 Ag Hae Sot F Ares age THUS Sa I We dd, yas fea eH vast 
83 Hat de-gHst t 1S aS AS Je ulgs dd Js, Cd HS Tauret, AS Waerd fen, Ast HGS, AS 
Uae tf AS-Has 3 fSGHSs SS Ta Je Jol vast 3 fei/fu a deo oe uses dl fe HsSey TI 
WSe J Us G3 sa ade, Pgs SH, efsst Shai Tags 3 aA at -Eg’ | Cas S ASA MAT ate Hg 
ad dd Ji? wa ot, TS ct 

SSS 


MA as et Slad 


ued fed ur gre wet Saat Bla 
fest gig] a ae at adel Sis 
frede, Head nA aS 2 Sis 
Hui gigi Ustad mA aS e Bl3d 


O3S AH Hds abi mA aS 2 Bld 
SHE Sig He ni aS 2 Sls 


fad fehigi 31d } WA aS e Bi3d 
W att fIda-astd } uA aS et Sls 


fea He cH nied mA aS 2 Slsd 
Ug GAS Ud Aidt nA aS Ue Bi3d 


dH dH Hd Hoee MA AS 2 Blsd 
faHt mama Hated i AS 2 Sls 


Ud Ae Sas Fea } mA AS Ue Blsd 
HIS add St Ja 6 MA AS Ue Bldg 


Hdd 3dd J Het mA aS 2 Slsd 
Sd WS Udiee mH aS 2 Sad 


SU ATS JS Hl Hi AS Ue Sl3d 
Bre alate Ala aS e Sid 


TSI Midd Fated ni AS 2 Blsd 
US TY BI UlSe ni AS U Sl3d 
H3Se e af Ud 6 MA AS 2 Blsd 
FESS fed Tipnd } uA aS 2 Bld 
tug feS ssaiee mi aS ce Bld 
Gud nid Baise min ase Slag 
WHS Blad SHS uA AS 2 Blsd 
WS Jd fed DHS WA aS 2 Bldg 
Ue ‘Had [SHAH Th uA aS e Bl3d 
ey A? HAS SHH Sh uA aS 2 Bl3d 


CH § Ade Ud tA Saal Bisa 
MBI da Ud di Gd dda Sis 


ado fru Ate 
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aad 
Hse fy utd 


frogaat ad 

Hdl nas a fears 
fad-fas oi 

He Cd faa dae fee | 


Hau 3d set si od Ht att 
Hau § at ust Ht 

Hae gi? 

SAI StAG AH BT AA 
Hau fad AHS fart? 

Me WSs si Si ad 
fad-fas ot 

HG Od fas aioe fee | 


UdtS A Ot At dfamnt 
Ol UgS fan Heat At 
Sal ATTY BS 

asl dees det Ht 
feat @ eeteg 

Og fad ere-feere 
Guat HES af 
Haera fe3 
Hest a UTS At 
Cale aya 

EE cals 2 UA BTS 
Hugs dfn 


uretute J oof At fam 
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TAS US" A, UGH Al, MS dS HATTA Ae Hae e ard US TBA 


Darts Hu mae shat) 


Sds Ua ate HST fust ai ASH sdia ard aah SdAUT fees Cusesy adi di ud Hats]) Gt VA UGA Sd 
Alo ASH Uses ds tHe wae feg t Sama He 189u fiz Unis, fas eta gaAEs feu det Ah sas 
Ate sot aS Od Hd Alea ad MH A ATSe Ti ug feH et HHS Ald-aHlS atal AIH tS BHAT fel 
AT Shot SA YSSs IS | 

MA SATS ULE (2099 fed) HS and Sas ate UGH aa HES S HHS UT fea SHS! fT USS 
ats Tt faa 3) Gat eS yrs ySH farts Th Saat A fa Hl one ada Ft vied Vad wd wat fecerat 3 feat 
feard f35 Hee [a Ja) fea oot Hat! Cre d fa usa Ha fea Sue say Steel Bal a Sasi Fh aret 
2 faCd mS Sas Ua ate UgHdfaa Hea U Ue § St HHS HAS 

Tons re § G8 Fa Hes wa TT oh usaHis dae w Cuda feat J os yan fears 2 ali wig 
ofa a fen fearat § fanaa HS § fSGHS ade SHS Csrtlas Tae d | Tans ate yrs Gh as ard ae 
AGS Sd ud es fags 2 mug 3 AS ard fe Ja | dat ret ena fEA BH es fears aS aia | 


md ats gy 3 ATE Il Sate Ad ASH SHE Ih (at BER) 
At Yds AS AIA Yar Tans Hate Sars Vi ast Ae’) 
sas at afs ufs 8a BHD mM GE Hea I Cat 82K) 


Sas Wet eS AI ST aS SET | 
Yates fan aTehat 4 fan fay eT wud GI HS a TGS 8 mud 3 Sd Us He UgHdfaag Uy GS Wadi 
ulge aHS dHs as Hs J GAH AIS Hl fe de wie Ual sto-stt 83 Tal mA fed (35 (3) ws Ua 
ety 3 usd ddl fed tad Ea (9) HEE AS IS AS Vd (8) Hat | St Hoe usa 

mig Ag 3 ulgst Afsdd ct Sunt wiSsU Tel MOA MT al fed CIA “HIS! U” e fhasy nied saS 
Ua! ate Cad Hee ad mide gy fecal (UfsSh) Gus Ue FSY TUBA! Ae | PASH aS fed TaHs e 
farts nied udda HA Are UE @ HA Atararg U; AoE fu At 3 fea GUSH USAT Ae Bee Hot J as 
GH 3 Cuds ard dg feesat 4 w3 7S di fed a: dso Hw Aat end ofes dg ads fenean fed EA ct 
as Ofka wa fedtad a Asa } St muS TaHfs farts Tt Oa fed afore fearet JY: Arf ftw AS fea 
Hee ct featfnt 3 amie fFa ge Se fest d, AfEA YaTT II 

(PA ATE FS UTS HIE Td BY THT Te FAS WS AP | A fd BU IS 2 AFE IG; UI LA eA 

HTC G1 La Id 5ST lH BU THIS! Y’ | A C1 ae ea ole Raat Bat AGC ee Ld CA HIE Tg 

WTS ANTS BT TLE COND HEMT TPH eT CIB'3 BEM BAP UTI TAH CALA) 

usa 2 ay Set ate fra Hyde Hee feu fest aia J 


HIS Y Il 
difde difie die Afal SHeg He Stet il ws eH at Stud HES Srt|et 1a dae Il 
qa saa! fauna a Us yao oat 1 ats as ASIST SES Tate Ads 411 
dfeany ges da Olls fate faorah Wife I ugare dun ATGAfal afd TaAS UTP M12 I 
Ag oe esardon Gg wis wis afoot 1 foae efron urayaH sarst Hfa afew 113 I 
fea fafa afs a aed Cfo sarst Bran 1 FHS Yste Trebor Ua STS SIUM 
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A wate aide at areard due aS Hae, fed Aree Ja fa dd fea HEE t CudS Ads UV OH S3qd 
nied Cad Hee J Faia weet Head Ssa0 vied feH sda aS vaH Jet fhe J 


Jas Us AE 

CU CC CR: |: ee 8tO 
To] bce] |= gto 
DPSS OSTA TG. ceccssssssssseeees stt 
GUTS ST TTS ccsssseeeeseseeee éccy 


fer fez foun § YU; Afoe fy ats Ua 2 do aida feeeta fan sgt niruShai nfut J Gas ag Te ws 
Has fed fed aes Sfort ge sre} ure Sut J few we Aeve Si fet d Hae od fa fea HAS oret fae fea eA 
Jas HG ad a AHS Hel a St Sue dd Jal far feces } Hl mite ada A et Saad  USISS TUS 
dl ats" | fea fra meas Sat 3 wy Bae St ost | 

fen dt yard fai fecetar (Uf33i) 6 sas USHA FT IS Sas HICH Ae AE Bd A gSur ur 
df d| Syag 2 ngA Hee w fea fEA Yara JI 


UGHTAS Fl: 

SBOP UTA cccccccecsesseteee q2uU3 
BSNS HO Tid PAHS... eeeecccceeeeceee q2uU3 
Aden at: - 

DS A AT TH ccessesssssssssssessesseee q2Qu 


3 
fare ft Ad Il Sas HICH HS at J ag A sas USHA Ae OH nied tad Jet free di fegu.u faye 
a ate fig ditun fa USH USA 6 Ud ade SS wiys SS EH Hue fed det Au at egHST Add aS Seat | 
ud fea Fee HS gu fed sas Uae dd fH dis a Yas fea vest SA ase J fHS Ysfa gare “a 
STI NII 
MAT Tal fed Gal e Caw e dd Wat fea SA fea foun su Sa 3 oa Vet 


de” 1S ufo ugetad fufs AS Hs Pofemr 18 Wan st 8t9) 
ad “Us” YIa st A HS 9 Aba Sara NZ UZU CST stt) 


mye 3g BUSH USAT 3 UST 192 G3 SHS Ta fed “SHS HIS UW Vesey” frawy nied 
Sd Us Ate ard fers Vast con AS J US Afeor ars afa 

feA yorg U; AfoE fw aS sas edie He HBat ag SI ay fEA Si fehter gd, 

{ae - FIST 2 HEE Heal 2 Hey ee Cad Te Ja TH aA Fa He IS, He CIB 3a Ben aot 

Solu! (24 ABA HCA OY €2 t3 IOY It It 990, 999 HHIBY "HIB! YW’ AAS 

We eH He CF AIC BA ATS CL lee LHC CIIS TB Hf Tg AIAG ANTE Fit TS |} 

fer use wegust fea det a fee St Aa a tie J tg are fears os fed AHS Ut J fa fea 
Ard HSS Scie HU Tu) Ta ues feal fea “edier ng zafson frs|r J ug USH UsHTT Ft ZS St ay 
HAUS Add aS! aia | 


aTet ATs de Atl Chat Vrgi ms Sasi St UTHTafaa MSS | 


TAT Tal ¢ EA CH AEE 3 fea Gs Si AUR J Are d fa Sars Us AG YSU Sa 3 wiTUS YS (TUS nied 
DAE) @ CaS Je AS, AA TS tt Yas Gd ye uy Tad dd Js, TSial set Afog sve} TSA Hl aS} 
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Hel ad tI 3ei Uat fea fra Vast fue Js, dharet ugaty dfs det urfa etfs ufs wre A fe A ote ofa 
fea vad fea ofa at art a fer US fedus aad 3 fa Adiga gu fea FS una @ PHS J Hae J Ft fed 
Jdat UsHt Stal Set adel Adi AHS eas Aa | 

my AS eH IS Sst ATS td fa feR Tans fedtt fewaura (vad fed du gen wT Ysa ma fy 
Ads fee Us I Ra sg a fersurs sre Arfag Stet TEA Ht chat Sat G3 SI Uns fg Sema go fa 
Gd TdHs 2 Ads w dA SAIS! Ja? J Hae d fa Tans Ft feorgursy S Yusee et fra ws sast ae 
Ss eens Saeed rer eee ie ae Hele 
asad 

frayed disas ada He dg SS a seh rag Tae AS wruSt lod sa TH qu val fed THs 
feddt fimirs ugietinn fered | set afore Ft fue Ta: 

qu [(adte WS THAR] 
dfe fagas sarah ade THA TAH wifes 2S fe a Ae gat qree Bre | 
Ma Se Ate a Sut flat aed sare Udi fa Corson Gad oH fy AHS | 
fas ST urd Sd deo aH aH HoaTeh| UW Udsd ee alg yd Als a fame | 
MedH } Mddy fHS feAHre ferns fist | sget sda fasad TaHfy set mus wars | 
TH aed Fe SG TTS 1194 STE TSCA Hi (eg 10 UST VY) 


A fa feH ds es fear aaet 3 fa ae Ft fa fess Ha 3 add AS TH ade w TSH fest 
Ud Sd3 ada A ituSt ve Ff aret fe TEA fergurd SOBs? TSCA II TS! 


We Ag IH Azo als Het ll Sat BS YSTGA His SS Sot AVN Tare Il 
Ags ASH freudt eter | Hast arg Hata Cfo wif 112 1 Ct Z2E) 
ufaS Pane Haldd UTES |fe aH SA wITST NAM (UST KEL) 


fan ot ate fed dit fa ada Ht 4 warn (fHeudh fed 33 fama Ys 3 J Aft faGia Ca fea 
feargurd & Yad Sct Hl ws Uds ot Haldd (Jd & Hal) Ald fed AS Gd SZ fami rus dik 


UDHTSH! AEE ad | 

mS Je DH nye ad YISs nga ct Areard Sele AHA dowel fed fk He ae UHH UT Hi ae 
MUS YS 2 Fa CT HATA J | TIHS @ SSHe MGA As J Ulgsi mH muS YS S ASTI us CAS This 
JI fA YS 3 uss on USA Guds ASH ULE YUS ag B “AY Tg” fed Bla Jet J ug ua fit Aas 
fed Jé 3a fEH PSHM T UST GH Hid St Sd die! fe YES oy THs Has Jai fes Ale Ta | 


Hau elem usta HS 6 Ustefs fase ASH detent It (UST V133) 
HS usteta f5o far wig ent AA ot AY Je Il (St 1338) 
He 3 afs Agy J UST HS USTS II 
Ho dig Atsd Sts 0 Tans dA We Il 
HS Ustefd st Ag Weld HIS HS at AS De I iat CEL) 


A fen vast Ha ofa At 3d ots 3 Tent Sa wel cag oe fea afee Si fo HAH USO far 
ofa” dt fEH (Ale) TT YS Jus Cd Ja TH Cre os afer J) Tans S fet AHS oct J staf Tasret nie 
fen uiug “afar a As 3 Ju eas Jet aw (KAtt) Td wis TSA UT a mH fA 2 vise UGHSH age Ti ws 
Mel PY Tas nor “dia Ht usy a” 
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dfa AAT Udy & Basel AS Shion Fas AVS 11 Cast E82) 
m3 dd 28 ofa ct ys 9, 
a8 Afsdd feeg atamr fats ata ys” thon feats 1a Tae il Cat 89) 


wees Alsdd 8 fea Sane 3 fa Cd dia ws us wane aa fear d | fagarg wT eaHS Tt} cH 
da gead at fa rai nut 6, faGla Fa st udtad J 

Darel § ea dd oS feada MH Ba di us, Asda, TH, dfs, Afoy wife HE S ugha t Ha 
PUBS SH TS GI US, ASS, ws Te Hae e sa Uy, Afsag ws Tg ada feays Ts | 

2: aioe ftw} of ae da aise caue’ fee usHTSH wlug a ags Vat ead StH Tet I yd ats 
a ughad 2 ugeret ot 0, A fa AoA Tes AU 1 Ae fa Al onfe aida fea “USHTSH” FEE Tae Je ot 
Set dl USHSH, UTSH MS YSH WIE St Add Fas Te Js mS Cali e niga ah feonfioon A ASAT | 


frat sy font UGHTSH AST II UST S29 


U: Atos fw ats UGHSH AEE 2 iE ada fea A Gare ut J | Baie wignrg, (frat sfeat } wus 
MISHA Heo G Usher usafent J Sct Fe USHTSH § USTs BE JS Fela A: HONS ftw HS wus Aa 
feg fon Uast 2 Het niga aS Ja (A TUS MISH S AHS WS, Bd YE ULSH (USH WISH) Tal (They, who 
understanding their soul, are themelves the Supreme soul.) 

oA ay: Atos Hy Aas oet Set cant odl ud Cai a tar As 3 eu ysis Je aaa lsat 3q 
fea Hen te w fone fia use 9, fa Tous ag 2 uid feal art 2 ust HS afd| ws THs 2 33 SAWS 
JAAS | TH EA TS Cy Tae fa fe Sy Va fla At Sars Ua AS UCE Adiga FaH fess 3 Cai 
8 Uda fo odf ud Wd AY MS Sd UGH WS Sds HICH Ae Hee wife ada Ale Ssad MOH 
Ton Feet a forest at fears ast 3 ors hol Tans 2 mfr fefinnt } SF dae w@ fore fra ase ais S| 

dS Us ate UE HoH feats 4 HATS | 


Editor’s Pick Videos 


Tg 3a Aes Hh: ATES A A? ae ar i SES 


Guru Teg Bahadur Ji: Martyrdom or Punishment? 


https://www.youtube.com/watch?v=4- ttps://www.youtube.com/watch?v=zFej3koiU8 
W9off40kQ Y 
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HASa HITS! 1 Al ASa HIS! 1 HVS! 
(UST 553) 


Dade fu fageerst 


Bi ufded ad fare, hi. ust Het afer od fest atest 
Hel 2 ug fea HAST wire Je AS | Bal chai feast F gsi 4s 
med fey wel TIT J Tet At fA aa Ng Hs A ats fa fi, uiied fa fais Hi ars YS a2 fea ecieg 
ast Wel d Hae d fa Udi ugS @ fan AES UME. St fenast J ay fue fre! fea aaa HN Cai ar 
Ua. & aia otkadd fed & 2 ugai Ag ast st fa mrs He 2 uefa S va AIST AT Hea ns tifa 
dC afedst SE aS Th aS Ay ASS <I Se Ag BE! Ad S-ws Si are Sat det wis GA eas (fed 2001- 
ed aet Ard Su fsa ae! ud feH AN fhde fea Oa3 3 sos aS fesd ecied a Hig ost A a 

| 


ASS: S ufded td fale AS! SA Hes Tg da Afos 4 aet FH BH age wis Ul St. 2 Sift 
fed aelarat 2 aH faye AA set Hees O Sf aetara fed HHS Ade dl dg Ge Alo euat553 se 
ASS Se HATS U fHaSY Js [5a Je Ja frat e fhasy fea sgt PSe Jo, "HSA HCA! 1 WS HgCTSN 1"| 
furtus Aseie fw at St ore} unsa “A Hes” fed fect Hae Ja fa Hees! aretarg J UG TAS ae Set 
fee fa Ga set Hae § Tetara fag Hae Jal Ha 2 uidie fea fa aah wet on feu J Ga feal sai 
Asa fed Tg oSa Atos wTYST OH feue Jal Had fea get are} HES US St ag Stag Afog Ale” 
2 gu fe must oH ad ad fered! SH fra fad fu add fa fra 2S HSS STH HATTA Ae Ht Ja? 

sa: fad sai fea dis ug ddd a, fe ay hot at get A deat! ae Tg ata Atay sre} HaETS 
erat ar flares, finns set Heed er S fees ag Boa Alea a a1 fala ag awa Five feo fifo aaa 
ode Js fa set Heer St arctarg ot AHS fea wt Hae J Sfas Ca wet fae Garg fod ag Hise GA 
feg far agi a Hed od u]e ter ade fk aed fea fimrs oe Heed wd 3 faus ag Afse tyme 
JI fA sg a ds Tg mHIeTA FHS StSt I oer ede 2 HBat few: 


adie gat a3 3 fans A sa dhe fe 
36 ds aa FAG f3q sia Bs TS 8 Ae 5111 
4:3 Il fed 35 AS JZ 0 aa fas S55 SEI 
A Ad ds aU? faz sha BS as 8 SEI 
3 uf sfe ule of Sg aa fesg when fA 
Q Shasta wa wa df Sa oa feeg we 


fra Hor ot Here d Ca dg Afar 8 EA sg tt aS ast S| 

Hes: fed dt ea a Ag os: ufded a0 false § wus Aes fea J vITSt flo, fafa svat HITS 
2 HSat asl CetgdS 3 Tea Sdte Ft 2 Asai cet Afast fesas ud Sud JifAa Stat usar S ae 
Sde Ae HSati 2 ars wTySt HSE fh J Ca stad Usa 3 HIS Set fete Seat J Ss USAT 
6 we Sdie At Gud edad als Ha Ut aS nual Hea fag oe cf Agas uel? faGia aet uteai } 
sour y Hae Ht fa Sy Gs’ Fudd Si Ada 3 Hi Sdf Hae A SA USAT A rer |dte He HB} nimyS 
Ger fea Us 2 nts ag dd Ja fa BS TS S/S Odi J mis Tetarg S mmUS BMH UH: Ste fey a GA SA 
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fes' fa fea wet far ad! fra da A Ceage ag ofa Atos fed fred 3 fa A far ag Aas 3 far da 
Sas tt aet aS nus 2 ag uida Cre ASa 2 fea ci fsa Ja Si frasy fis ffir fsa J: 


agat ade at at ats gone fein Hast 511 UST 326 1 


3 fra ag tht dg JF Geaget ag de Atos fed Hee Jo Il 

Ubieat. fi, ws Hed afer § dg B aet Ard Ps aS ae fae; Hea 1 BT HIS Si fed yew" 
J fa vet HES Te AT JS | ud feSTA HSTEa Si Hoes fe fea Hd! fat wear edie, sas ag FE, 
303 dete, Sars Uh at, sas HUG fel fed dg Afaas 3 feai wei aS Lat fag adi Sto? fy, 
uided od fais Fas Ad EH agit Hes a Sh at Fete Ol Al urS-set Hl AS A oe Geula fHw dag 
Hated FH. FT. Y, AAT wisn, fariat dea fru ws feprs Aw fodal dat 4 fauna ats, 4 1977 fea 
mMifsAd ant eS niu Ht ent aet At, t Us 166 3 Tg Ga Aloe t Us 553 3 tan Hea t fas ard fre 
nifas J Ga fa fey SF for dius ae Has fad de 4 oa satan St fa UZS TS AASt VI TSU va 
J Fe fa Heh US ot D1 Us 553, ASI 7, WHT UTS ASS HITS! 1 Il Ta Brae wy HE, HU UTS H:1, HBA 
1 HOSTS, 1:1 WHEAT IPAS ABS HICTST H-1 | Tal frost fea Ta USAT erg 8 548 US J ag det J 
GH fed UGE 2 GIS A ASA Ge Te Js VI H:3, 1:4, fod 4:3, 1:4, fod H:1, H: 3, H:5 WS UST 556 3 HSA 
HI AStl wets Sta Hata mS Il Ald dd dja Alay at fed faud 4 dg Atges o aret ¢ fedard fav 
sas Afses tH aet odl an ast Tet! fA aaa dt Ae Ha fed Har Yet dion At fa ust 553 3 frasy 


"HSA HCA 1" || Sstaatgt 4 Tes fu sfsnt J ud AySi a wre de aaa H fea fea 6 Bue gu fea 
usa 2 fas Set Ua ads J slant deat Ai fea frasy fess nid feshat Cergget Ut agi d fre: Het 
HIB 1 Heel UST 762, MH Adt HIS 1 Adel UST 762 1 

WAS fed He Bsa 3 Gard afl3 Sd UT Si faghai g TSshai ai S aisha ws AS Uda 
Asad } frat Gsraarat that gdeshat ad act St Aft Sd! Tauda fw cds <ddl aet wire 3 et 
TS MUST MUST VS Se Te, Ud fy UGH ct Heh mare aaa et Bs fan S A HfgHA Si ats 
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YouTube 
Videos on 
ay Sikhi Vichar 
Forum 


aa 
ay 


Note: These are links to playlists. 
Clicking on the link will take you to all the videos that are within the topic. 


1) Hijacking of Sikhi (12 Videos) 
https://www.youtube.com/playlist?list=PL YigetSYIOXR9zz iEOFKOKYe4bQCdIl 


2) Sikhi Concepts (12 Videos) 
https://www.youtube.com/playlist?list=PL YigetSYIOVCUDb yKLAhrMZMHEHW rh 


3) Concepts Revisited (3 Videos) 
https://www.youtube.com/playlist?list=PL_YigetSYIOUVQ5AsbBzP33wzRIFUD6 5 


4) Sikhs and Sikhi in the 21% C (3 Videos) 
https://www.youtube.com/playlist?list=PL YigetSYIOW-JSemobAymZ6XzZOWFNHV1 


5) Understanding Guru Nanak (6 Videos) 
https://www.youtube.com/playlist?list=PL_YigetSYIOVh6a8KAVsS6hM4LWxOctFVN 


6) Guru Nanak’s Concept of God (1 Video) 
https://www.youtube.com/playlist?list=PL YigetSYIOXedQqagCs1ilO0Cf-aOwivLt 


7) Preamble of the SGGS (Ek Oangkar, Opening Verse, First Salok) 3 Videos. 
https://www.youtube.com/playlist?list=PL_YigetSYiIOWeGhOavv6fDJQU3 jrCqkfx 


8) Leadership of the SGGS (10 videos) 
https://www.youtube.com/playlist?list=PL_ YigetSYIOVVEaiGFSUwtbt8MPfPMKtf 
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9) Gurbani and Women (4 Videos) 
https://www.youtube.com/playlist?list=PL_ YigetSYIOXld6rFgBCwdubJAlas1zkl 


10) Sikh History (Parkash Diharra, Gurgaddi Diharra & Vesakhi) 5 Videos 
https://www.youtube.com/playlist?list=PL_YigetSYIOVFtBCsVCnaXORUtb-U4T0 


11) Ragmala (I Video) 
https://www.youtube.com/playlist?list=PL YigetSYIOVVEadJ7f 90ZWLCGd2Com6 


12) Jap Bani (32 Videos) 
https://www.youtube.com/playlist?list=PL YigetSYIOVUUHm4Ghj3nSXHGNvrOaumt 


13) Sidh Goshat (33 Videos) 
https://www.youtube.com/playlist?list=PL YigetSYIOVIGKAXw-tvJCtOfLrrcoFY 


14) Sohila (5 Videos) 
https://www.youtube.com/playlist?list=PL YigetSYIOXMJDs1nZVjs3KylscnnHb8 


15) Editorials (2 Videos) 
https://www.youtube.com/playlist?list=PL YigetSYIOWszAS1wzSgsMAJfNms6Lk8w 


16) Errors in the SGGS (4 Videos) 
https://www.vyoutube.com/playlist?list=PL YigetSYIOXJCLInPMmWvDxitK7gSa0B 


17) Global Sikh Council Special Messages (4 Videos) 
https://www.youtube.com/playlist?list=PL_ YigetSYIOWJxegDWI3kNo1dPL-wh5CS 


18) New Books on Sikh (2 Videos) 
https://www.youtube.com/playlist?list=PL YigetSYIOWVOBhxnRmFBu8qxOtBx9nQ 
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N | N 
EK, UNDERSTANDING UNDERSTANDING UNDERSTANDING E 
SALOK MEHLA 9 SALOK SHEIKH SALOK BHAGAT KABIR - 

FAREED KAY JIO KAY 


AVM GaIANVI HAIAHS MOTVS 
DNIGNVLSUaaNn 
AV OL Uld VI LVDVLIE NOVS 
DNIGN¥LSUdaNn 


ae ae ae 


6 VIHAW JOYS ONIGNVISNACND 


worTTTT 


VOL 
usiups spURUEEY 
yiturs xopunmrey 


Karminder Singh Dhillon, PhD. 


Kanminder Singh Dhillon, PhD. 


Karminder Singh Dhillon, PhD, 
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Note to Contributors 


The Sikh Bulletin invites articles on matters relating to Sikhi. Essays that adopt CRITICAL 
approaches towards Sikh matters and issues are given priority for publication. Articles 
devoted towards exploring the messages of Gurbani as contained within the Aad Guru Granth 
Sahib (AGGS) are particularly welcome. 


Manuscripts must be in English or Gurmukhi and must begin with a title page that includes 
the names, e-mail addresses, and affiliations of all authors. References must be properly 
cited. 


Manuscripts need to be submitted online to  editor@sikhbulletin.com or 
dhillon99@gmail.com and must be in Microsoft Word (.doc). The preffered font for English 
characters is Calibri font size 11. Gurbani and Gurmukhi characters must be in Unicode 
(Nirmla Ul). 


The maximum length for each article in a regular issue is 5,000 words. 


Note on Use of Gurbani Verses and Translations by Authors 


When quoting Gurbani in their articles, authors are required to provide the Gurmukhi version 
of the full verse and a romanised version. Mention musts be made of the page where it is to 
be found in the AGGS. In line with the aspirations of The Sikh Bulletin, authors must provide 
translations of Gurbani verses that break from the mould of vedantic, yogic and literal slants 
prevalent in orthrodox translations. Articles relying solely on Gurbani translations as 
provided by Sant Singh Khalsa MD’s English Translation will NOT be published. 


Note to Readers 


The Sikh Bulletin is published in electronic format and is being sent to readers whose e-mail 
addresses are in our distribution list. Please feel free to forward this issue to your contacts. 
Alternatively, you may provide us the e-mail addresses of friends and family who would like 
to receive The Sikh Bulletin regularly. 


The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. More 
recent issues can also be accessed at www.sikhivicharforum.org. Archived copies of the Sikh 
Bulletin can be retrieved here: https://archive.org/details/sikh-bulletin. 


The views expressed by authors are their own. Please send feedback at 


editor@sikhbulletin.com 
Thank you for your continued support of The Sikh Bulletin. Editor. 
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